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Answering the Baseless Shri Allegations Against Sayyiduna ‘Umar 
The Incident of Qirtas and the Background 


It is the beloved pastime of some people to criticise the Sahabah of Rasülullah 
Azo, especially the first three khulafa' and the Ummahat al-Mu'minin, may 
Allah be pleased with all of them. It has remained the cherished work of authors 


and compilers in every era to level criticism against the noble Sahabah ss. 


The scholars of the Ahl al-Sunnah have replied to these baseless criticisms in 
every generation. Subsequently, there is a long list of such criticisms levelled 
against the second khalifah, Sayyiduna ‘Umar al-Fárüq sess. Presently, there is 
a journal published, entitled Yad-e Fárüq, which in addition to other (baseless) 
criticisms and objections, the objection relating to the incident of Qirtas was also 
mentioned. It carried the heading "The Obedience of Hadrat Farüq, The analogy 
of Allah and His Rasül in the commentary of the Hadith of Qirtas'. 


In the following pages, the discussion will revolve around dismissing this criticism 


and clarity will be presented on behalf of the Sahabah iz. 


Days of the Final Illness 


A number of important incidents took place during the final illness of Rasülullah 
Aci. The scholars of hadith and sirah have discussed them at length. In 
short, there were a number of bequests made to the ummah and a number of 
other instructions were given for various needs by Rasülullàh sei. Certain 
statements were made specifically for certain individuals like Sayyiduna Usamah 
ibn Zayd ss. There were certain instructions given regarding the pure spouses 
and the Ahl al-Bayt. The details of this can be studied in the following works: 


1. Tabagat Ibn Sa'd vol. 2 pp. 10-48 


2. Dala'il al-Nubuwwah vol. 7 


3. ALIhsan bi Tartib Sahih Ibn Hibban vol. 9 p. 201-205 
4. Al-Bidayah wa al-Nihayah vol. 5 


One of these incidents that took place was the incident of Qirtas. It took place 
during the final illness of Rasülullah iz&iíe, on Thursday, during the first ten 
days of Rabī al-Awwal 11 A.H. The following Monday, Rasülullàh asx went on 
to meet Allah Ta'ala and he left this temporary world. 


Summary of the Incident of Qirtas 


Amongst the various narrations of the incident of Qirtas, we present a narration 
of Sayyiduna ‘Abd Allah ibn ‘Abbas «i, through which a broad picture of the 
incident of Qirtas will come to light and one will be guided to the reality of the 
incident, away from all the exaggeration of this particular narration. 


This narration has been transmitted by Abū Ya'là al-Mowsuli á: (d. 307 A.H), in 
his work Musnad Abū Ya'là, with the following words: 


one ps s uel e e: UB eee cul oe uem on te oe JoY olola ge Re oy Ole 
Y 5 lge Us eds O eas Y LLS CS Last ssl UU ano s hey ee alll ee abl I pas etl e 
OS peel gn l UU SDE us pol UG aie Jes Lu ab UI Led 2 e» JG EU uel e ay 


Cle eh xml S lo gms BM Ms url oo plane ce 


Sayyiduna ‘Abd Allah ibn ‘Abbas «as said: "What is Thursday? Thursday was 
when the pain of Rasülullah 4:3 worsened, so he said to those present: 
"Bring a paper. I shall write something after which you will not go astray.” 
Upon this, those present had a difference of opinion and argued, whereas 
it is not appropriate to argue in front of Rasülullah isi». So Rasülullah 
icit said: "Leave me. The condition I am in is better than that which you 
ask me about.” Rasülullàh 4s<es then issued commands regarding three 
things: the polytheists should be removed from the Arabian Peninsula; the 


delegations shouldbe dealt with ina good way as heused to deal with them...’ 


1 Musnad Abū Ya'là vol. 3 p. 32 


Subsequently, Rasülullàh Asse put off the matter of writing and he did not 
dictate anything. 


This was the initial events surrounding the incident of Qirtds (referred to as the 
incident of the pen and paper by the Shrah). 


Soon after this, during his last days and in in fact the same Thursday, Rasülullah 
Az iuit» delivered an important sermon tothe Sahabah Aas when he experienced 
some relief. In this sermon, he explained a number of important matters and 
together with this, he mentioned a number of points of special importance and 
the virtues of Sayyiduna Abū Bakr zii, for example: 


CAS ds uoo Ba SK gl leg cree Ble ll al Ol plang ache Ul uo al J v; JU 
S ah OL VE as Wl treed gd s Y SUT OES ol ope MLE Maze 


Rasülullah dss said: "In terms of companionship and wealth, the one 
who benefitted me the most was Abii Bakr.” Another narration states: “If 
I were to take a close friend from the people, then I would have made Abū 
Bakr my close friend, but there is the bonds of Islam.” He also said: “All the 
doors opening into the Masjid should be closed except for the door of Abū 
Bakr.” 


Sian eo 


Moreover, Ibn Kathir 5425 says in al-Bidayah wa al-Nihayah: 


BLA] So ul io pb teed SI oles ll pe Bt IS ce Lyte pM ede d LÀ y 
ede 8 Sall Jee c cel BEI JI 


Rasülullah 4s said that all the small doors opening into the Masjid 
should be closed, except for the door of Abū Bakr «ats. There is clear 
indication in this to the khilafah of Sayyiduna Abū Bakr zi, that he will 


come from this door to lead the Muslims in salah.? 


1 Al-Ihsan bi Tartib Sahih Ibn Hibban vol. 9 p. 200 


2 Al-Bidayah wa al-Nihayah vol. 5 p. 230 


Research of Ibn Kathir 


ae eae 


In order to resolve the issue of Qirtas, ‘Allamah ibn Kathir 55 has clarified in 


al-Bidayah wa al-Nihayah: 


Ol day OUS il ga JS gt pds nel ye pi Lal oye eI gån dy gt gh Low aded Le y 
EJI Joly eee] Sig gliadh tees pn lin ye o pe lO gay Le OLS GUS csi 
SP dry «DE gios LS bell Steel JE dab odes al uU GO)» ps SoL o Sb 
gll V endo eal sl all Jal Llp DYLAI Jal yo pS plal ad Jj Low aad pall Ln y ahs 
Se Bele a8 Sy el pty à Lal abe yy OIS gall liag lo GS axo Oy Le oul 

sia al yall ELS, gu pail ioca 


Some of the innovators, amongst the Shi'ah etc., have misconstrued (from 
the narration of Qirtas) that in this letter, Rasülullah i. intended to 
dictate that which supports there ideologies(in other words that a decree 
in favour of Sayyiduna ‘All zs was going to be written). This is grasping 
onto conjecture and abandoning that which is resolute; whereas the Ahl 
al-Sunnah grasp onto the resolute and refute that which is conjecture. 
This is the method of those who are firm in knowledge, as Allah Ta‘ala 
explains in the Qur'an. This is the position where the feet of the deviated 
have slipped, but we — the Ahl al-Sunnah — follow the way of the truth and 
wherever the truth goes, that is where the Ahl al-Sunnah can be found. 
What Rasülullah izs&- intended to dictate has been reported in other 


authentic ahadith, and he clarified his intention.' 
Narration of Umm al-Mu'minin Sayyidah 'A'ishah al-Siddiqah 
Sayyidah ‘A’ishah gáis narrates: 


LES sl m SEL, SLÍ Nad ye ade all IUS JU JU isle - 
US ASI gom Sil y Sul LJ reo ee Peles Ae a) o 
SIY ggl DI aba d L U J gia gai ag Ol ll gb 


Rasūlullāh iz» said to me (Sayyidah ‘A’ishah sás) during his illness: 


1 Al-Bidāyah wa al-Nihāyah vol. 5 p. 228, Bukhārī vol. 2 p. 138 
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“Summon for me Abu Bakr, your father, and your brother so that I may 
write a letter; for I fear that some desirous person may be tempted and 
someone will claim to be better. Whereas Allah and the believers will 


»1 


refuse everyone except Abü Bakr: 


Narration of Sayyiduna 'Abd al-Rahman ibn Abi Bakr 


There is another narration that has the same subject matter, narrated from 
Sayyiduna ‘Abd al-Rahman ibn Abi Bakr edits: 


SS SI Sg Blt esl ley de AUI glee AW J a JG ate aU oy SS ul on perl Le 
q^ JU... SG Ul VEO gre fay AUI ok Ska Lobe | L3 eS OLE Vig S au eder doas i) LeS 


ore odin! 


During these last days, Rastilullah ase said to him: "Bring ink and paper. 
I shall write something for you, so that you will never go astray later on.” 
Rasülullah ist then turned his back to us. A little while later, Rasulullah 
Acs turned to us and said: "Allah and the believers will refuse everyone 


except Abū Bakr.” 


The summary of this discussion is that the initial instruction of Rasülullah 
Acsi when asking for the paper was concise and vague in terms of its purpose. 
However, when Rasülullah i£» spoke later on — after feeling a little better 
— he clarified his intentions and was resolute therein that Sayyiduna Abi Bakr 
x28 was worthy of leading the salah and worthy of standing as the deputy of 
Rasülullah si, and no other could share this position with him. It is as 


though the previous concise message was now explained in detail. 


1 Muslim vol. 2 p. 273, Bukhari vol. 2 p. 846, Mishkat p. 549, Musnad Imam Ahmad vol. 6 p. 144, al-Ihsan bi 
Tartib Sahih Ibn Hibban vol.9 p.202, ‘Ilal al-Hadith vol. 2 p. 383, al-Bidayah wa al-Nihayah vol. 5 p. 228 


2 Mustadrak vol. 3 p. 477 
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Research of ‘Allamah al-Bayhaqi 


t^ 


At this point, al-Bayhaqi1555 has mentioned the statement of Sufyan ibn Uyaynah 
3:25, from which the view of the Taba‘ Tabi'm is clarified: 


Se gh Rad Led css Ol SUI Lee 5 bell Gs JG 


Sufyan ibn ‘Uyaynah ás says that the objective was to dictate the khilafah 


(succession) of Abü Bakr.! 


CE 


Also, 'Allamah al-Bayhaqi á= has mentioned at this point: 
ls) gem e pP oer 8 lali Sob! Sul add Le al a S 


Rasülullah 4 informed the ummah by appointing Abū Bakr ais in 
his place when he could not come for the salah, of the succession of Abii 


Bakr sais, 


In other words, appointing Abū Bakr 2% in his place was a gesture from 
Rasülullah isi that Sayyiduna Abū Bakr #5 would succeed him, thus the 


verbal directive which Rasülullah ized» intended to write initially — in the 


incident of Qirtas — was actually executed in deed. 


Explanation of the Narration 


Then, at this point, the hadith scholars have mentioned a number of explanations 


for this incident. 'Allàmah Badr al-Din al- Ayni 525 says: 


Rasulullah 4s felt it more expedient to leave out the writing, or 


revelation came to him in this matter? 


1 Dala’il al-Nubuwwah vol. 7 p. 182 
2 Dala’il al-Nubuwwah vol. 7 p. 184 
3 Aynt: Sharah al-Bukhari vol. 2 p. 171 
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Hafiz Ibn Hajr áis clarifies this matter in his work Fath al-Bari in the following 
way: 


Lal oles YL 


The intention of Rasülullah 4s. (to dictate) was either by wahi or based 
upon his ijtihad, similarly, his decision to abandon it was based either on 


wahi or ijtihad. 


In short, he changed his previous intention and abandoned the matter of 


writing. 


Support from the Shi‘ah 


The Shri scholars also accept this: 


LLI ab ja alis cu LS Lm p OUS Jo odis cy DIS Le gL dey eSI ade as Sca Gl 


eh ea 


The silence of Rasülullah ise after the argument was not from his own 
side, but it was on account of wahi, as will be explained in its place. So, the 


matter of writing was abrogated through wahi.' 


The summary of the discussion is that in whatever way the matter of writing was 
abandoned, the desired result was still achieved, and the matter of Sayyiduna 
Abū Bakr zás being the successor of Rasülullah isi was clarified, and the 
intention of the incident of Qirtas was clarified. 


A doubt and the reply 


Acc ad 


The critics ofthe Sahabah «5s raise a question here that in the above mentioned 
incident, Rasülullàh i-i» intended to dictate the khilafah of Sayyiduna ‘Alt 


1 Fulk al-Najat vol. 1 p. 339 
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zás, but on account of the opposition of some Sahabah sz, Rasülullah icit 
could not dictate the instruction. 


Ponder over the following points in order to dispel the doubt: 


* Sayyiduna ‘Alt «ais himself discusses this issue and says that during the 
final illness of Rasuülullah Assi instructed him to bring a paper so 
that he could write an instruction so that the ummah does not fall into 
deviation after him. Sayyiduna ‘Alt #«is says that looking at the worried 
nature of Rasülullah iz, he had the fear that it should not be that 
Rasülullah scsi passes away in his absence. He said: "Tell me, I shall 


protect the instruction and keep it in my mind.” Rasülullàh iexit2 said: 


Soll Ss Gy à S Sy Lab os! UU 


Rasülullah A made a bequest regarding salah, zakah and slaves. 


The following senior scholars have mentioned the above mentioned 


narration: 


1. Musnad Imam Ahmad “5 vol. 1 p. 90 
2. Al-Adab al-Mufrad p. 26 

3. Tabaqat ibn Sa'd vol. 12 p. 37 

4. Al-Bidayah wa al-Nihayah vol. 5 p. 238 


This narration of Sayyiduna ‘Alt is clarifies the matter that Rasülullah 
isase made this bequest to Sayyiduna ‘Al z«&&s on this occasion and 
this narration is testimony that the khilafah of Sayyiduna ‘Al zai was 


not meant. 


e Similarly, there is another similar narration from Sayyiduna ‘Ali zie and 
Sayyiduna ‘Abbas «ai. This is also a reason to say that on this occasion it 
was not the objective to write the khilafah of Sayyiduna ‘Ali esi. 
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It is reported that during the final illness of Rasülullah 1-5», Sayyiduna ‘Abbas 


a, tt 


zeis said to Sayyiduna ‘Al sis: “I see the signs of death on the face of Rasülullah 
zake” Therefore, we must ask regarding the successor of Rasülullah sissies, 
If this matter is in our favour, then we should know and if it is in the favour of 
someone else, then Rasülullah ssi should make a bequest for us.” Sayyiduna 


‘Alt £245 said in reply to this proposal of Sayyiduna ‘Abbas seii: 
ll ete poll Le Colas, Y Lacs Ol Uly UI JUI V ul le Ju 


I shall never ask Rasülullah 35x» regarding this. By Allah, if Rastilullah 


Acs forbids us in this matter, then people will never give us an 


opportunity later on. 


Similarly, there are other narrations from Sayyiduna ‘Al 24% in which the 
concept of khilafah bilà fas! (khilafah without interruption) is negated. However, 


at this time, we suffice upon only two narrations. 


By means of the two above mentioned narrations, the khilafah bila fasl of 


Sayyiduna ‘Alt zi is negated. 


The subject matter of the incident of Qirtas mentioned in the narrations that 
were presented, it has nothing to do with proving khilafah bila fasl for Sayyiduna 
“Alt eis, but in these narrations we find indication towards the succession and 


deputation of Sayyiduna Abū Bakr zás, 


Other points 


If it is accepted that Rasülullah iX» wanted to dictate khilafah bila fasl for 
Sayyiduna 'Ali été, but Sayyiduna ‘Umar «ii or the other Sahabah 44s 
prevented him from doing so, then the point that we must turn our attention to is 
that the incident of Qirtas took place on a Thursday. Rasülullah iiit» remained 


alive for four days after this incident and passed away on Monday. During this 


1 Al-Bidayah wa al-Nihayah vol. 5 p. 251, Musnad Imam Ahmad vol. 1 p. 263 
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time, those who disputed would have definitely gone and there would have been 
a number of occasions where Rasülullàh 3st? would have been alone. During 
this time, why did he not write out the necessary document (regarding the 
khilafah of Sayyiduna ‘Alī ze)? Why was this matter not concluded? 


Subsequently, 'Allamah al-Bayhaqi 525 mentions this in the following text: 


rere So ed e O pat Y La y s Ed ed css Ol ea ale all be lyn UG ols jl 
clalany Ade oye aUas o ne ALS S ILS hy ye A p Gib (je sje alll Spi aphid 


olol o? 


If Rasülullah Asse intended to dictate something necessary, something 
that could not be left out, then Rasülullah ist» could not have left it out 
because of the mutual difference of opinion and the noise because Allah 
Ta'ala said: “Convey whatever has been revealed to you from your Rabb,” 
and just as Rasülullah ses never left out conveying and propagating 


religion on account of the opposition and enmity of the enemies. 


‘Allamah al-Dhahabi 55 has discussed this issue in his work Al-Muntaqà in a 
number of places. He has written that if Rasülullah tsi wanted to dictate 
something necessary, he would have definitely dictated and had it written. 
Nothing could stop him. "O Rasül, convey what has been revealed to you from 


your Rabb and if you do not, then you have not conveyed the message." 


This means that whatever Rasülullah icit» intended to write, if the guidance 
of the ummah was dependent on it, then Rasülullah iz&i5&» would not have 
left it out, simply because this will negate the position of Rasülullah ssi as 
being the guide of the ummah, and contradicts his status as a propagator of the 


message of Allah. 


1 Dala’il al-Nubuwwah vol. 7 p. 184 
2 Al-Muntaqà pp. 349, 561, 562 
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Leading the Salah 


One aspect on this topic that the senior scholars discuss in establishing the 
khilafah of Sayyiduna Abū Bakr «ais and its true nature is the matter of leading 
the salah. In light of it, the vagueness of the incident of Qirtas will be clarified. 


During his final illness, Rasülullah icit» instructed Sayyiduna Abū Bakr “ails; 
to lead the salah, appointing him as the imam. He ist» said: 


ttl rads S, ull, 52 
Instruct Abū Bakr that he should lead the people in salah. 


The Shit and Sunni scholars have mentioned this statement in their books. 


Subsequently, at the top of the list are the following references: 


1. Bukhari vol. 1 p. 93 
2. Dala'il al-Nubuwwah vol. 7 p. 182 


Support from the Shi‘ah 


We shall present only two references from the Shri scholars, who are considered 
reliable by them. Ibn Abi al-Hadid writes in Sharh Nahj al-Balaghah: 


SF sagi ghall play gle AUI eo WI pre pal ai S a UL Whole sl eth edb 
‘Alt and Zubayr said: "Indeed he was the companion in the cave and indeed 
we recognise his seniority, Rasülullah is instructed him to perform 


the salah during his lifetime. 


In Sharh Nahj al-Balaghah, this reference is mentioned in the following text: 


1 Sharh Nahj al-Balaghah vol. 1 p. 154 
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els e ga g LUIS ee tll gle SUI Oly. HL hee ol SS UI al ua all a Atl La 


When the illness increased, Rasülullah sei gave the command that Abū 
Bakr should lead the people in salah and Abū Bakr led the people for two 


days in salah, then Rasülullah ase passed away. 


Subsequently, some scholars have mentioned that Sayyiduna Abū Bakr zziz led 
seventeen salah and some say that he led twenty, by the instruction of Rasülullah 


Be en te nf bs he 8 Le te mee be SL Ol ue Col ce SS ol oe GAH UG, 


ell Ub 


Zuhri narrates from Abū Bakr ibn Abr Sabrah that Sayyiduna Abū Bakr sie 


led seventeen salah and according to some, he led twenty salah.’ 


The objective of this is that salah, which is the most important and greatest form 
of worship in Islam, Rasülullah <ssie chose Sayyiduna Abū Bakr sz and put 
him forward (to lead the Muslims during his lifetime). 


Statement of Shaykh al-Ash'ari 


On this occasion, there is an excellent text of Shaykh Abü al-Hasan al-Ash'ari 
45, which Ibn Kathir áes has mentioned in his work al-Bidayah wa al-Nihayah 
vol. 5 p. 236: 


ELl og toe le Gell ell Ll cu GJ ea $ ly iecall ple! ail le ilo d ant JU; 
edel el ger ol BI ls OU UE OES ea il e ill e e UU ela s cle alll le ad pw ol 
(DS cys liay B Ll gai el a Spel TuS DU Len ea SB ol per El FLT OU ESL 
AŻ dell BUS coUa Ls created 8 ob a ebay cS Ol piety Low alll aay (e MI 

old ly are alll 


1 Durrah Najafiyyah p. 225 
2 Al-Bidayah wa al-Nihayah vol. 5 p. 235 
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Putting Sayyiduna Abū Bakr «as forward in the matter of religion 
(establishment of salah) is proof that Sayyiduna Abū Bakr zs was the 
most knowledgeable amongst the Sahabah 4x, and he was the greatest 


Qari among them. 


It is based on the narration - whose authenticity the scholars agree upon - that 
Rasülullah asst said: "The one who is the greatest Qari of the Book of Allah 
should lead, if those present are equal in this standard, then the one who has the 
most knowledge of the sunnah, if those present are equal in this standard, then 
the one who is the eldest should lead, if those present are equal in this standard, 
then the one who is the oldest in Islam should lead.” 


Ibn Kathir 53 says that these words of al-Ash'ari “es are worthy of being 
written in gold. All these qualities collectively were found in Sayyiduna Abü Bakr 
zeiss, may Allah be pleased with him and may Allah keep him pleased. 


Every quality discussed above was found to a perfect degree in Sayyiduna Abü 
Bakr 245, It is for this reason that he was declared worthy of this position and 
he had the honour of leading the ummah in salah. This was what indicated to 
the khilafah of Sayyiduna Abū Bakr 24 and we find proof herein of him being 
the deputy of Rasülullah i£. It was accepted without any difference by the 


senior luminaries of the ummah. 


Narration of Sayyiduna Abū Mas‘td al-Ansari 


There is another famous Muhaddith, Abü 'Awanah, who transmits the narration 
of Sayyiduna Abū Mas'üd Ansari zs, In the light of this hadith, it is proven that 
the khalifah and deputy of Rasülullah 3&5» is Sayyiduna Abū Bakr zás. Abū 
‘Awanah says: 


bel alls ober rele dibs ul SUL, 3 bey s Vy UG rom agama gh uL JUS 
The hadith mentioned by Sayyiduna Abū Mas'üd Ansari ze: "No one should 
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lead the territory of someone else (except with his permission)” points out that 
Sayyiduna Abū Bakr its became the khalifah after Rasülullah 3zsixie. This is 
because during the era of Rasülullah i552, Sayyiduna Abū Bakr «xis fulfilled 
the leadership ofthe Muslims, according to the instruction of Rasülullah ize? 


Research of Shah Wali Allah 


Just as the senior scholars substantiated from the appointment of Sayyiduna Abü 
Bakr «ii to lead the salah, by Rasülullah 3&2 during his final illness, Shah 
Wali Allah Muhaddith Dehlawi “i also indicated this in the following text of his 
book, Qurrat al-Aynayn: 


During the final illness, Rasülullah 25$» appointed Abū Bakr al-Siddiq 
zu; to lead the salah and Rasüulullah 4s. refused to let anyone else 
lead the salah. This is proven from Mutawatir narrations. Then, the jurists 
amongst the Sahabah ass like Sayyiduna ‘Umar zs and Sayyiduna ‘Alt 
zís came to the conclusion regarding Sayyiduna Abū Bakr «ais being the 
khalifah from his being appointed to the position of Imam in salah, and the 


rest of the Sahabah 4i&s adopted silence and accepted.” 


So, in this way, this matter was agreed upon and the indication of this incident 
becomes resolute and definite. 


The summary of the discussion is that in the light of the above narrations, it has 
been clarified that during the last part of the era of nubuwwah, the leadership 
of Sayyiduna Abū Bakr s«&5& in Salah is a clear indication to his khilafah bila fasl. 
It is an excellent indication of the reasoning behind the incident of Qirtas, and 
through it one will be guided correctly. 


1 Musnad Abü ‘Awanah vol. 2 p. 121 
2 Qurrat al-‘Aynayn p. 5-6 
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Removal of doubts 


The incident of Qirtas has provided those opposed to the Sahabah t, more 
so to Sayyiduna ‘Umar «di, with ammunition to attack the noble Sahabah of 


Rasülullah i£». The following texts are presented in order to remove them. 


1. One objection is that during the final illness of Rasülullah ize, 
Rasülullah si wanted to write an important document for the ummah, 
inthe presence of which, the ummah will not go astray. However, according 
to some narrations, Sayyiduna ‘Umar ás said: "The Book of Allah is 
sufficient for us” and he prevented the document from being written. In this 
way, he refuted the sunnah of Rasülullah it and he was disobedient 


to his Rasul. The other Sahabah 5 with him are also equally guilty. 


Answer 


The precise details of what transpired in the incident of Qirtas is not known, but 
whatever is mentioned in the general narrations, the following can be said in the 
light of it: 


e The primary criticisms are directed towards Sayyiduna ‘Umar sais, but 
in some of the narrations not even the name of Sayyiduna ‘Umar siiis is 
mentioned, and the words “the book of Allah is sufficient for us,” is not 
reported to have been said, as is the case with the narration of Musnad Abü 
Ya‘la mentioned in the beginning of the discussion. In such a case, such 


criticisms have no basis. 


* In some narrations where it is mentioned that Sayyiduna ‘Umar xii said 
these words, then the objective was to consider the health of Rasülullah 


Acsi in his final illness. 


The scholars have written: 
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de cle IT cem elu s ade «lI ghee AUIS puny gle iiie JU Lay US oy poe sad Ga] 
Glen gos 


‘Umar’s áss purpose behind his statements was to ease matters for 


Rasülullah 4% when he saw that he had been overcome with pain.! 


Moreover, the statement of Sayyiduna ‘Umar ás "the Book of Allah 
is sufficient for us? was not incorrect. In fact, his intention was to turn 
the attention of those present to the verse, "this day I perfected for you 
your religion,” i.e. the religion has been completed and there is no form 
of deficiency in it and the Book of Allah is protected for us and sufficient 
for us. Assuming that Rasilullah scsi did not dictate anything, then 
there is no problem. If it was something important, then we do not need 
to hurry. After some relief came to Rasülullah ize, he would have 
dictated it to us. 


* Assuming that the above mentioned words of Sayyiduna ‘Umar es were 
wrong on the occasion and they were sinful, then Rasülullah ici 
would never have remained silent. He would have rejected them because 
the Nabi ss will never remain silent on some wrong or sin, but he 


will refute it. 


From this we learn that the above mentioned words of Sayyiduna ‘Umar 
«5 were not sinful, nor were they based on stubbornness or corruption, 


but it was in accordance to the demand of the time. 


* Also, we cannot take the meaning from the sentence of Sayyiduna 'Umar 
zes, "the book of Allah is sufficient for us,” to mean that only the book of 
Allah is sufficient for us, so there is no need for the sunnah of Rasülullah 
Acute. The verse: 


1 Dala’il al-Nubuwwah vol. 7 p. 184 
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Jsi ex s n se 
Allah is sufficient for us and He is the best helper. 


cannot be taken to mean that Allah is sufficient for us and we have no need 
for the risalat and nubuwwah of Rasülullah iste. 


In short, to negate the sunnah from the statement "the book of Allah is 
sufficient for us,” is incorrect. This would be attributing such words to the 
speaker which he would never condone. 


* Rasülullah ici instructed all those present to bring ink and paper, 
Sayyiduna ‘Alt zás also among them, yet he also did not bring the pen 
and paper. Therefore, if there is any criticism directed towards ‘Umar «ails 
then this will apply to all the Sahabah &&&, including Sayyiduna ‘Alī sess. 
In fact, Sayyiduna ‘Ali #5 says that Rasülullah asx&«{\ instructed him to 
bring a paper so that he can write, and through this, the ummah will not 
fall into deviation after Rasülullah ize: 


4$ 2S das STON eee s ads ale al he Gl i a JU ace Ul La Nb ul oy ule e 
oda (ya al Las V Le 


Sayyiduna ‘Ali «as narrates: “Nabi isi» commanded me to bring a paper 
in which something will be written and through it the ummah will not be 


deviated after him"! 


Subsequently, in this case, the responsibility for bringing the pen and 
paper was that of Sayyiduna ‘Alt ze because he was given a direct and 
special command, whereas there was no separate command for Sayyiduna 


‘Umar áis, 


In these circumstances, if the pen and paper was not presented, then the 


objection of disobedience will fall on all (we seek the protection of Allah). 


1 Musnad Ahmad vol. 1 p. 90, al-Adab al-Mufrad p. 26 
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* If Rastilullah sss: wished to dictate something compulsory, then from 
Thursday until the day of his demise, Rastilullah <ss{t did not dictate 
it, nor did he dictate it to Sayyiduna ‘Alt za or anyone else of the Ahl 
al-Bayt, whereas Sayyiduna ‘Umar 4%% was not present all the time to 


prevent it being written. Shah ‘Abd al-‘Aziz “5 says: 


Whereas Sayyiduna ‘Umar zu was not present then to go against the 


bequest. 


These things are worthy to ponder over. 


From this we learn that Rasülullah sti did not wish to dictate 
something compulsory. If he did have that intention initially then he 
changed his mind and felt that there was no need to have it written. 


In other words, we find agreement between the views of Rasülullah 
Aci and Sayyiduna ‘Umar «be, and therefore Rasülullah iix 


aborted this action. 


In this incident we find that the view of Sayyiduna ‘Umar «ai was correct 
and that he possessed deep understanding of din. This was not opposition, 
but it was a sign of his religious foresight, understanding and wisdom. 
This incident can be counted as part of the Muwafaqat ‘Umar’, but the 
opposition have turned it around, giving it a different colour. 


2. There is another objection from the opposition at this point that some 
Sahabah sse and Sayyiduna ‘Umar #«i attributed delirium to Rasulullah 


Jate and said: 


duet equ mm 
o ep esl 


1 Tuhfa Ithnà ‘Ashariyyah p. 291 


2 Muwafaqat ‘Umar refers to those instances where the opinion of Sayyiduna ‘Umar íss supported 


by divine decree. 
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To which they say: “This is insolence of this highest degree with regards to 
Rasülullah sti, which they are guilty of. This is because the meaning of 
delirium is that a person utters incoherent speech on account of his mind being 
unstable.” 


* Firstly, it must be known that the above mentioned words are not found 
in some of the narrations. The narrations in which they are found, it is 
mentioned with the plural form, i.e. they said. Those present in the 
gathering said, and not that one particular individual said this. Therefore, in 
terms of these narrations, the one who uttered this was not a single person, 
but there were a number of people who said these words. Therefore, to 
attribute these words only to Sayyiduna ‘Umar xá% is unfounded and futile. 


* The scholars of hadith have commented on those narrations which contain 
these words that the meaning of ‘, »’is ‘separation’ and here the 
Sahabah #éii5 were addressing each other asking: ‘Is Rasülullah 22i 
leaving us? Ask him: 


* Another meaning of ‘ >, =» is mentioned in the dictionary, which is the 
occurrence of delirium on account of severe illness. However, it is forbidden 
to attribute delirium to Rasülullah 15s» based on these narrations and 
it is far from the status of nubuwwah to do so. This is because Rasülullah 
Asset was ma'süm (infallible) and protected from such occurrences 


during health and sickness. 
Ibn Hajr áes clarifies in al-Fath al-Bari: 
Sayles uUo as pa g meo Sp panes porns clay ale al dhe coll ne LUIS e i 
690 oF 


It is impossible for Rasülullah 4% to experience this, because he is 
ma'süm during health and sickness, since Allah Ta'ala says: "He does not 


speak of his desire" 


1 Al-Fath al-Bari vol. 8 p. 108 
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* The scholars have written regarding those narrations where these words 


are mentioned, that whoever said: 


said this as a rhetorical question. In other words this was not said to 
attribute delirium but to deny it, and was uttered by those who were in 
favour of having the document written. They objected to the hesitance 
of their companions and said that Rasülullah sti never was not 
experiencing delirium, and the paper should be brought in accordance 
with the instructions of Rasülullah ize, 


This makes it clear that whoever said this was not Sayyiduna ‘Umar sii, 
because he was not in favour of having the document written at that time. 


Assuming that the attribution of delirium was implied, then on account of 
the word pet (ask him), the text will be disjointed, and meaningless. 
Since questioning a person whom you perceive to be experiencing 
delirium is futile. Thus, it was never intended to be literal but was asked 
rhetorically. 

‘Allamah al-Kirmant ái quotes Imam al-Nawawi 55425 in his commentary 
of Bukhari: 


SN Mess V OU rye le by SSI cel ce SS MI elei V e jogs (one) ga ale Ul em) ool JI JU 
hal ably BUI jo ues cel feo JE IB mel ope pm sls. aS Li Lm Ge lS opal Ens Y 
PLAN jlo oye ul SL Me ips ad ol y UJ | SUI 


Imam al-Nawawi “ts says that the word ' >I’ contains the letter hamza (1) 
which is used to indicate a rhetorical question for negation. In other words, 
it was to negate those Sahabah 4i who were not in favour of having the 
document written, that ‘do not make the matter of Rasülullah iix 


akin to one who speaks unstable things because of delirium: 
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Alternatively, this word ‘ >»’ means separation, the opposite of connecting, 
ie. the questioner asked is Rasülullah ssa leaving this temporary 


world? 


The word ( >») is used in the past tense (to denote certainty) because the 


signs of departure from this temporary world were clearly evident. 


Summary 


Firstly, this word (=al) is not found in all versions of the narration but 
in some only. Then, wherever this word is mentioned, t is mentioned in 
plural form and not singular, implying that it was a statement made by a 
few people. 


Moreover, the scholars of hadith have explained its meaning to be 
separation. If the meaning of delirium is taken then it will not consolidate 
with the intended purpose of their statement and in fact, by taking this 
meaning, the entire text of the narration will be disjointed. 


The commentaries of Bukhari, al-Fath al-Bart and Kirmānī etc., have 
mentioned the purport and subject matter of the narration, as was 
clarified earlier. 


In short, it is incorrect to direct this allegation at Sayyiduna ‘Umar “als or 
to claim that he was the one who uttered these words. 


. The third objection raised by the critics is that the Sahabah «iis showed 
no consideration for the honour of Rasilullah icit» in this gathering, 
and they disputed and argued, raised their voices and went against the 
command of Allah Ta'ala. They were thus responsible for perpetrating an 
impermissible act. It is for this reason that Rasülullah isst said: "Leave 


my presence.” 
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In reply, the following is said: 


Inessence, it is not incorrect to voice ones difference of opinion. During the 
era of nubuwwah there were differences on a number of rulings, and when 
such differences occur it is a natural tendency — albeit unknowingly at 
times — for one to raise his voice. On this occasion too, this had happened. 
Voices were raised unintentionally, but it did not occur on purpose or with 


intention. 


The Sahabah always adhered to the directives of the Qur'an and the etiquettes 
required for the gathering of Rasiilullah 4s, A few such incidents can be 
found supporting this. An incident of Sayyiduna ‘Umar zás is reported in al- 
Musannaf of ‘Abd al-Razzaq that one day Sayyiduna ‘Umar «ii entered Masjid 
al-Nabawi, and at that time a person was speaking in a raised voice. Sayyiduna 
‘Umar zás called him and asked: “Which tribe are you linked to?” He replied: "I 
am from the Bant Thaqif.” He then asked: “From which locality are you?” He said: 
"I am a resident of Ta’if.” Sayyiduna ‘Umar als then said to him: 


If you were from our city (Madinah), I would have punished you. The law is 


that no voice is raised in this Masjid al-Nabawi of ours.! 


There is another narration ofthe same purport in Bukhari. The story of Sayyiduna 


Sa'ib ibn Yazid zás is mentioned in the following text: 


aad ig Sb 23 QU lbs II e poe ya bb ati ab jan j| card deall GU cus 
OLS 5 Suo SN ASI fal oye Lees gS UU CaaS) fal ys YE LS cul Gey Gl coe Jl Ge 
glos ale AUI bee all J gay aes è LSI pol 


Sa'ib ibn Yazid «ais says: “One day I was standing in Masjid al-Nabawi 
when a person threw pebbles in my direction. I turned to him and it was 


Sayyiduna ‘Umar ibn al-Khattab «ats. He instructed me: ‘Go and call those 


1 Al-Musannaf ‘Abd Razzaq vol. 1 p. 437, 438 
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two people before me’ And I brought them to him. He then asked them: 
‘From where are you?’ They replied: ‘We are of the people of Ta'i£? He said: 
‘If you were from the people of this city, I would have punished you, you are 


raising your voices in the Masjid of Rasülullah sss?” 


From the above incidents it is clear that Sayyiduna ‘Umar “di would not raise 
his own voice in Masjid al-Nabawi and he would stop others from raising their 


voices too. 


In light of this, it is proven that the Sahabah &&5& would always adhere to the 
etiquettes of the gathering of Rasülullah iz£5, Therefore, during the incident 
of Qirtas, the Sahabah se who were present did not discard any etiquette and 


they did not intentionally utter anything contrary to the normal decorum. 


The meaning of those narrations that speak about voices being raised is that 
this was an act of impulse, and at times a person tends to raise his vice without 


realising. However, it was not his intention to do so. 


To this explanation the critics say: why did Rasülullah izixte then say: "Leave 
my presence"? In reply to this, it needs to be kept in mind that these words "Leave 
my presence’, were not directed by Rasülullàh sii to a specific person, but 
was to all those present, and in essence was a command to end the difference of 
opinion by commanding them to leave and abandoning this discussion. 


The reasoning behind this is that we find the words “leave my presence,” being 
used as such in hadith: 


ae | yo B dls BG eo pl ae Call Ls OT a SEI bey ale all le (I JG 


Rasülullah Asse said: “Recite the Qur'an as long as your heart is firm and 


attached to it and when you tire, then leave it." 


1 Bukhari vol. 1 p. 67 
2 Bukhari vol. 2 p. 295 
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Here, the words “as |+,” (which literally means leave its presence) are used. The 
meaning is that an action or speech should be left out. In a similar manner, the 


statement “leave my presence,” will also mean ‘leave out this difference’. 


Moreover, there is another verification of this meaning; namely that in some 
of the narrations the words “leave me,” are found instead, and the purport and 
understanding of leaving out is clearly understood from here. 


So, through these proofs, the purport of ‘leave my presence; has been established 
and it is clear that its meaning is not that they should get up and leave, but rather 
‘leave it’. This is the correct meaning. 


Conclusion 


In the light of the above, the objection no longer has any relevance and Sahabah 
#25 were not disrespectful towards Rasülullah icit» at all and the Sahabah 


Asis were never disobedient to Rasülullah ize. 


Final word 


Effort has been made in the previous pages to answer the allegations against 
the Sahabah 2x4 with regards to the incident of Qirtas. We have clarified that 
the Sahabah 5&5, especially Sayyiduna ‘Umar žá never disobeyed Rasulullah 
Azo. Furthermore, this incident does not refer to the khilafah of Sayyiduna 
"Ali zis, If Rastilullah iet had intended to appoint his successor or appoint 
a leader for the ummah after him, then he 4 confirmed this for Sayyiduna 
Abū Bakr “ai by his actions and word. The directive of Rasülullah scsi was 
fulfilled, and the Sahabah £s obeyed completely in this regard; accepting the 
leadership and khilafah of Sayyiduna Abū Bakr zzii. 


el gb s pei alll 2» 
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Conclusion of the discussion, on a critical basis 


A number of critical points on the narration of Qirtas will be mentioned below. 
The scholars will pay attention to them and those of foresight will ponder over 
them, which will prove helpful in solving the matter and will be beneficial in 


removing any doubt, Allah willing. 


All of the narrations quoted by the opposition in this regard are narrated by 
Sayyiduna ‘Abd Allah ibn ‘Abbas zzi, who was very young at the time. He was 
about 13, 14 years old and was counted as young compared to the senior Sahabah 


Despite this, the narrations of the senior Sahabah &&&s such as that of Sayyiduna 
"Ali sss, Sayyiduna Jabir ibn ‘Abd Allah z&s&s, Sayyiduna ‘Abd al-Rahman ibn Abr 
Bakr «ais, Sayyidah ‘A’ishah Gs, contain nothing to support such allegations, 
and generally, no objections are raised on these narrations. Assuming there is 
something objectionable; even then, it is very weak. 


However, when one casts a cursory glance at the narration of the incident of 
Qirtas, narrated by Sayyiduna ‘Abd Allah ibn ‘Abbas «iis, then the terms used 
by the narrators create strange confusion and throw the general reader into 
bewilderment. In certain places, the narrator says something and in another 
place, he says something else. Subsequently, we mention a few aspects below: 


1. Incertain narrations, it is mentioned that Sayyiduna Ibn ‘Abbas «ls cried 
in abundance, whereas this is not found in other narrations. In fact, other 


narrations do not even mention crying. 


2. In certain narrations, the name of Sayyiduna ‘Umar isis found among 
those that had a different view as compared to Sayyidunà Ibn ‘Abbas zits 
and the words 'the book of Allah is sufficient for us' are narrated from him, 


whereas this is not mentioned in other places. 
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In some narrations from Sayyiduna ‘Abd Allah ibn ‘Abbas z«&s, the words, 
(=e l) are found to have been uttered by some of those present, 


whereas other narrations this is not mentioned. 


In certain narrations of Sayyiduna Ibn 'Abbas «ais, Rastilullah ása 
is reported to have said: "Leave my presence.” In other narrations, the 
following words are narrated from him i£», "Leave me, that which 
I am in is better than that which you call me towards.” There is nothing 
objectionable about these words. 


In certain narrations from Sayyiduna Ibn ‘Abbas «i, the words "Indeed 
the calamity is a total calamity,’ are found, whereas in other narrations 
there is no mention of any calamity and this aspect was not referred to 
as such. 


The variant wordings of the narrations of Ibn ‘Abbas sacs and the 
contradictions in the text is something to ponder over. Moreover, although 
it is a general practice to narrate in meaning, to what extent can it be 
correct to have such great differences in wording that cause a change in 
the objective and purport? The incident in these narrations is the same 
and the narrator is the same. 


There is no mention of the objectionable aspects in the narrations of the 
blessed wives 2% and the other senior companions that were present, 
as compared to the narrations from ibn ‘Abbas él, In fact, in their 
(the blessed wives and the other senior companions that were present) 
narrations, the entire subject matter of the narration of ibn ‘Abbas «ls is 


not found, nor is there any support for it. 


The narrations of the above mentioned companions are in the books and 
we have quoted some of them at various places, but the subject matter 
worthy of criticism and the purport worthy of objection is not found in 


them, as is found in the narration of Ibn ‘Abbas zziz, 
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By looking at all these aspects, we learn that Sayyiduna ‘Abd Allah ibn ‘Abbas “ais; 
narrated the original incident of Qirtas and he mentioned the circumstances of 
the time, as in the narration of Musnad Abū Ya'la. We have explained this in the 
beginning of the discussion on the incident of Qirtas. 


However, the narrators later on transmitted it with a great amount of change, 
which was then reported from them. Sometimes an explanation was given and on 
other occasions, objectionable things were added. In this way, we find an addition 
of objectionable things attributed to the narrators in the original incident. 


In short, by looking justly at the incident of Qirtas, it is proven that based on 


the variant terms of the people, objectionable things are found to be part of the 
narration, otherwise there is nothing objectionable in the original incident. 
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Accusation of doubt in his verification of iman 


There is an objection from the Shrah directed at Sayyiduna ‘Umar <<a that is 
linked to the treaty of Hudaybiyyah. During the treaty of Hudaybiyyah (6 A.H) 
Rasülullah iz&Gxie had signed a treaty with the disbelievers of Makkah, and 
the conditions of the treaty seemed to weaken the Muslims and strengthen 
the disbelievers. This worried the Sahabah 5&5, and Sayyiduna ‘Umar zis 
became especially concerned. Subsequently — as reported in certain narrations 


— Sayyiduna ‘Umar áis said: 
dee y ML adus jia ESSE o ail 
By Allah, from the day I embraced Islam I never doubted except today. 


The critics of the Sahabah 5&5 have tried to prove by this that Sayyiduna ‘Umar 
zeis had a doubt in nubuwwah, which is a sign of weak Iman and more so a sign 


of hypocrisy. 


Furthermore, in a journal called Yad-e Farüq, the Shrah mention this accusation 
under the title, ‘the verification of man by Hadrat Fariiq’. In this, they attempt to 
prove that his rman was doubtful. 


Answer 


The treaty of Hudaybiyyah took place in 6 A.H. The authentic narrations regarding 
the treaty of Hudaybiyyah can be studied in the following works: 


1. Bukhari vol. 1, Chapter on the conditions of jihad 
2. Muslim vol. 2, Chapter on the treaty of Hudaybiyyah 


The incident can also be found in the other books of hadith and sirah. 


In the above narrations of Bukhariand Muslim, the concern and worry of Sayyiduna 
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‘Umar zás is mentioned without the words “By Allah, from the day I embraced 
Islam I never doubted except today”. 


On this occasion, the worry and concern of Sayyiduna ‘Umar zi was on account 
of his support for din and consideration of the Muslims, because the conditions of 
the treaty between the two parties (the Muslims and the disbelievers of Makkah) 
seemingly favoured the disbelievers. In light of such conditions, the concern 
and worry of Sayyiduna ‘Umar &&X was only natural. However, Sayyiduna 
‘Umar ís never had doubt regarding Islam or nubuwwah, as we shall explain 
in the following lines. The scholars of hadith have mentioned this under the 
commentary of these narrations. See al-Fath al-Bari vol. 5 p. 265, chapter on the 
conditions in jihad and treaties with those at war. 


In short, Allah Ta‘ala was aware that this treaty would prove to be expedient and 
beneficial for the Muslims in terms of the end result, but to the believers this was 
hidden and it apparently seemed to be detrimental to Islam. Looking at these 
apparent conditions, the worry and concern that arose from Sayyiduna ‘Umar 
zzák was rather a sign of complete Iman. However, those opposed to the Sahabah 


#205 classify this as a sign of weak or loss of tman, how astonishing. 


Proof and supporting narrations 


The proof and supporting narrations for the worry and concern of Sayyiduna 


‘Umar iiis are: 


Firstly, when Sayyiduna ‘Umar zás went to Sayyiduna Abū Bakr zás in this state 
of worry and stated his concerns. Sayyiduna Abū Bakr z&&i answered: "Indeed I 
testify that he is the Rasül of Allah.” In response, Sayyiduna ‘Umar zás said the 
same thing, "Indeed I testify that he is the Rasül of Allah." 


This means that Sayyiduna ‘Umar “ai apprehension was regarding the conditions 
of the treaty, as he could not understand why Rasülullah 3z&i5 accepted such 


subjugating conditions. Sayyiduna ‘Umar «ai doubted the consequences of this 
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treaty, whether they would be beneficial or harmful, but he never doubted in the 
risalat and nubuwwah of Rasülullah ása, This is why he verified the risalat 


and nubuwwah of Rasülullah ize, as mentioned above. 


Secondly, it is reported that once the treaty was drawn up, then from amongst the 
Muslims, Sayyiduna Abū Bakr, Sayyiduna ‘Umar, Sayyiduna ‘Ali and Sayyiduna 
‘Abd al-Rahman ibn ‘Awf s&&& signed as witnesses. Mukriz and Suhayl signed on 
behalf of the disbelievers. The scribe was Sayyiduna ‘All <i. This was also a sign 
of their complete rman and showed their strength in religion. Someone whose 


1man is doubted is not made a witness. 


Moreover, it must be made clear that the points mentioned above are present 
in the narrations of this incident. After finding this clear proof, it can never be 


permissible to doubt the iman and Islam of Sayyiduna ‘Umar zis. 


Answer to the narration 


The narration in which these objectionable words are found, "By Allah, from the 
day I embraced Islam I never doubted except today;' is reported by ibn Jarir al- 
Tabart 215 (d. 310 A.H) in his Tafsir vol. 26 under Sürah al-Fath with a chain of 
narration. There is a narrator in this chain by the name of Ibn Shihab al-Zuhri. The 
narration also repeatedly states: "Al-Zuhri said". These words are the statements 
of al-Zuhri and have been added by al-Zuhri (termed as Idraj?), and they are not 


found in the original narration. In fact, they are added by al-Zuhri from his side. 


There is an example of this action of al-Zuhri, for example he also added words 
(made idraj) in the narration dealing with the request for Fadak: 


Cals gom SMS Ll Rl a rgd (is pn JI) JG 


1 Al-Bidayah wa al-Nihayah vol. 4 p. 169 


2 Idraj: When the commentary or observation of a narrator is transmitted as part of the original 


narration. 
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Al-Zuhri said: “Fatimah left him and did not speak to him until she passed 


away.” 


The above words were added into the narration by al-Zuhri (as we have mentioned 
in Ruhama’ Baynahum, the Siddiqi section p. 125 to p. 138) 


In short, the actual words which are the basis of this allegation are not present 
in the original narration, but were added by the narrator. In other words, this 
was the thought of the narrator. The principle in this regard is that the added 


portions, or afterthoughts of the narrator, are not proof upon others. 


It must also be known that the Mufassirin who came after Ibn Jarir al-Tabari 
425 and narrated this incident, have included these words in the narration as 
well. The reason being that they generally narrate from al-Tabari «5, Hafiz Ibn 
Kathir i25 has mentioned a number of narrations on this occasion in his Tafsir 


and he finally writes: 
Ae ai s ltl Bales oped is jl ye pane Se Aj JI ee ye Lal aly) a8 


‘Abd Razzaq narrates from Ma'mar and Mamar from al-Zuhri in this 
way, and there are many things in this narration that contradict other 
narrations and there are inconsistencies in it, and it contradicts the well- 


known narrations. 


We have spoken about the addition of the narrator before this. Thus the end 


results of both are the same. 


The conclusion is that such objectionable things are found in the rare narrations 
andthenarrations wherein additions were made by the narrator. Those opposed to 
the Sahabah &x&& use these narrations as a basis for criticism against the Sahabah 


X55, whereas there is nothing objectionable in the authentic narrations. 
Lastly, that which holds more weight than the supporting narrations is that in 
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His noble word, Allah verifies and establishes the Iman and Islam of the Sahabah 
Xs in a number of verses and Sayyiduna ‘Umar dis is also among these 


Sahabah Xs, for example: 


cele ENDS cel cU cl oe US AU Sa o os UI a5 A 
CEU reds 


Certainly Allah was well pleased with the believers when they pledged 
allegiance to you (O Muhammad i5 s&-), under the tree, and He knew what 
was in their hearts, so He sent down tranquility upon them and rewarded 


them with an imminent conquest. 


Gi te Se 8 5 s E ROS edo 


(Allah) Imposed upon them the word of righteousness, and they were more 


deserving of it and worthy of it. 


Therefore, in the presence of the noble verses of the Qur'an, there is no room 
for anyone to object or create doubt regarding the imàn and Islam of any of the 
Sahabah 2x, especially Sayyiduna ‘Umar zás, If a person harbours enmity in 
his heart for him, then there is no treatment for this; this is an incurable disease. 
And Allah is the guide. 
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Answer to an Objectionable Narration 


In some hadith narrations, there is an incident mentioned that in the khilafah 
of Sayyiduna ‘Umar <5, there was a difference of opinion that arose between 
Sayyiduna ‘Abbas #«éi5 and Sayyiduna ‘Alf zs regarding the distribution of the 
fay’ and the wealth of the Banü Nadir, and this matter was presented to Sayyiduna 
‘Umar tăi, The view of Sayyiduna ‘Abbas «5 and Sayyiduna ‘All sess was that 
whatever share they were to be given from the wealth, the land portions should 
be divided for them in exactly the same way, this should be given to them to 
administer separately. 


Subsequently, in Sharh al-Sunnah of al-Baghawi “ii, the following text is found: 


Joly JS ch badly AYN CUT Bid St cel J (ee UE poy re) at Leet Ll 
2 cdl Logis 


They came to Sayyiduna ‘Umar ss regarding a dispute in the opinions 
they had regarding the guardianship and care; each one of them saw 


himself as sole guardian.’ 


Similarly, in Jami‘ al-Usül vol. 3, the following is written in the footnotes regarding 
this matter: 


ien LS Legig Lh g Logue Lg pleall LJ gi Galle IS Gal Legio aU ads ebala gle Gul o 


Indeed the request of ‘Alt zs and ‘Abbas zx was a request to handle 
the affairs over it and that it be distributed amongst them as mentioned 


before. 


Regarding this issue, Sayyiduna ‘Umar «aii did not divide the land between the 
two parties, so that no doubt would arise amongst those who would come later; 
with regards to distributing the inheritance of Rasülullah seis, 


1 Sharh al-Sunnah vol. 11 p. 134, al-Fath al-Bari vol. 6 p. 152 
Al 


Regarding this issue, both parties explained their side to Sayyiduna ‘Umar “xii 
and there was severity found in their speech. 


Some narrations of this particular occasion state that Sayyiduna ‘Abbas «áis 
used the following harsh words for Sayyiduna ‘Al zás, and Sayyiduna ‘Umar 


zaks said: 


You thought about Abū Bakr as well as I that we are liars, sinful, treacherous 
and dishonest, whereas Allah knows that we are truthful, just and following 
the truth. 


In some narrations, the words, ‘oppressor’ and ‘sinner’ are narrated. Subsequently, 
in these narrations, looking at the harsh nature of these words, some have raised 
the objection that Abū Bakr and ‘Umar ®ais had these qualities and they attested 
to them. Therefore, it is no defect to mention these senior Sahabah #5 with 


these qualities because they attested to this for themselves. 
The same subject matter of this objection is found in the following books: 


1. Fulk al-Najat vol. 1 p. 390, 
2. A'inah Madh-hab Sunni p. 143, 144 


Answer 


It is the occupation of some that wherever they find anything in the hadith 
seemingly against the Sahabah s, even though it may be a little, they give 
great importance to it and blow it up out of proportion. They give it the colour 
of an objection and they spread it far and wide. In this incident, which stemmed 
from a disagreement between Sayyiduna ‘Ali «i and Sayyiduna ‘Abbas sis, 
some narrations mention that they spoke harshly against each other and harsh 
words were used against Sayyiduna Abū Bakr is and Sayyiduna Umar &zie 
as well (as mentioned above). They then quoted this as a severe allegation. The 
reality is that even though the above-mentioned narration regarding the mutual 
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disagreement regarding the wealth of Banü Nadir etc., and the harsh words used 
against each other on that occasion are correct, the manner in which it has been 


understood is far from sound understanding and intelligence. 


It is not uncommon for a person to use harsh words to refute the view of the 
opposite party. In this case however, some of the narrators when narrating this 
incident did so loosely (and not verbatim), adding in a few more harsh words that 
were not actually mentioned. These harsh words were not uttered in the original 
incident and there are supporting narrations to prove this. 


Proof and Supporting Narrations 


Many Muhaddithin have mentioned this incident in their works with a chain of 
narration. However, these harsh words (sinner, treacherous, and oppressor) are 


not found at all in their narrations. For example: 


1. Musnad Imam Ahmad vol. 1 p. 208 
2. Musnad Imam Ahmad vol. 1 p. 60 

3. Bukhari vol. 1 p. 435, 436 

4. Bukhari vol. 2 p. 992 

5. Al-Sunan, Abü Dawid vol. 2 p. 55, 56 
6. Tirmidhi p. 250 

7. Shama’il Jami’ al-Tirmidhi p. 601 

8. Al-Sunan al-Kubra vol. 4 p. 65-68 

9. Ibid vol. 6 p. 229-298 


In all the above references, the senior Muhaddithin have mentioned the mutual 
disagreement but the harsh debated words are not mentioned at all. This is a 
separate proof that these words are additions by the narrators. Imam Nawawi 
Xs in Sharh Muslim mentions this reason from al-Mazari, it is also worthy of 
mentioning that some narrations contain the following words "Like this and like 


that", when describing the comments exchanged. 
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The commentators of hadith have clarified, regarding this: 


Re BY gh ges cil s pod Lb ee S GS FV Lapel Coes e aS peed IIS IIS Cal eom La 
c uà nb Cp tenet amem Dy d policed! Ss Ls UU goed y Brel eds 


‘Abbas and ‘Ali &ss came to ‘Umar zs with a mutual disagreement, when 
each party was saying to the other ‘you are like this and this’. These words did 


not indicate swearing and speaking ill of each other (as some people think). 


However, these words mean that one group was telling the other that you are not 
worthy of handling this particular wealth etc. Just as a person who is arguing, 
refutes the proof of the opposite party harshly, without swearing. This means that 
the narrations of this particular incident, wherever the words, "like this and this' 
are found, it does not refer to the common lewd talk or vulgar language, but it 
refers to harsh words that are used during a mutual disagreement. The summary 
is that the harsh words which the critics have used as a basis for objection, they 
are not present in the original incident, nor is it reported that they were used, 
but they are words added by the narrator. We have mentioned the reasons and 
supporting narrations for this above and it is not correct to level objections based 
on words added by the narrator. Added words cannot be a proof against others, 
and it is not necessary to accept it. 


The reality is that the senior Sahabah s&t& did not have these qualities (liar, 
sinner, oppressor, etc.) These contradict the good character, taqwa, high standing 
and religiousness of these luminaries. The verses of the Qur'àn and authentic 
ahadith bear testimony to this. Therefore, it is out of place for the critics to level 
such objections which are baseless. 


Note: - We have clarified the disagreement mentioned in the narration above 
in our work Ruhama’ Baynahum part 1 p. 95-96 with footnotes. However, the 


narration with harsh words was not mentioned there, nor was the reply given. 


1 Sharh Shama'il al-Tirmidhi p. 285, Kitab Jam‘ al Wasã'il p. 285, Sharh Shama'il al-Tirmidhi p. 296 
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Now it has, by the grace of Allah, as a reply to one of the accusations raised in 
this regard, and if one were to analyse matters justly then the objection is swiftly 


removed. However, there is no cure for the one who refuses to accept. 
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If it were not for ‘Ali, ‘Umar would have been destroyed 


The critics of the Sahabah &&&& accuse Sayyiduna ‘Umar ibn al-Khattab zis 
of not being a scholar of sharrah, and that he possessed lesser knowledge than 
others. Whenever they would convene to decide a matter then Sayyiduna ‘Alī 
zeis would counter his wrong decisions. Upon this, Sayyiduna ‘Umar «aii would 


say: 
oe M ue Ny 
If it was not for ‘Ali then ‘Umar zx; would have been destroyed.1 


The purpose of this objection is to prove that Sayyiduna ‘Umar “i was ignorant 
of shar'rulings, which is an essential requirement of imamah and khilafah. Since 


he was ignorant of these rulings, he was not worthy of the khilafah. 


Answer 


We shall present a number of aspects in order to remove this doubt. Pay close 
attention to them, and the doubt will be removed. 


1. The qualities required by the khalifah are justice, piety, taqwa, knowledge 
of din and its shar' rulings. In addition, he should have the ability to 
execute administrative commands and execute the laws of the sharrah. It 
is not a condition that the khalifah must be acquainted with every single 
shari ruling and that nothing should be hidden from his knowledge. 


There are reasons and supporting evidence for this not being a condition. 
Amongst them are the narrations regarding Sayyiduna ‘Ali ai, who is 
accepted by both groups as a just khalifah and one who is aware of the 


sciences ofthe sharrah, wherein it is found that he erred in certain rulings. 


1 ‘A’inah Madh-hab Sunni, p. 153 
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On other occasions, he clearly stated that he does not have knowledge of 


that particular ruling. For example, it is narrated: 


A Jo WIS eU pdt gale LI CaS J JU ole cul UNS ald pL Sel sas IL i > Le ol 
she WD e OY gb mV used so o3 aus Das ope oo se ab les AW pay SE oo s ade 
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Sayyiduna ‘Alī is burnt a group who reneged from Islam. When Sayyiduna 
"Abd Allah ibn ‘Abbas z«x&s came to know of this, he said: "If I had to punish 
them, I would have executed them because the hadith of Rasülullah ica 
says that whoever changes his religion should be executed. (However) I 
would not have burnt them because Rasülullah ss said: "Do not issue 
the punishment of Allah.” When Sayyiduna ‘Ali «s&s was informed of this, 
he said: “Ibn ‘Abbas has spoken the truth.” 


2. Sometimes, it happened in this way that a person enquired a ruling from 
Sayyiduna ‘Alt zás and Sayyiduna ‘Alt zs gave the answer. The person 
said that the ruling was not as stated, but it was different. Upon hearing 


the answer, Sayyiduna ‘All «iis said: 


You have spoken correctly and I have erred. Above every person of 


knowledge there is someone greater in knowledge. 
In Kanz al-‘Ummal it is mentioned: 


JE LS y LIS ss LIK» ed fom JE US ged JUS ls e Ue (jor SLs JE CaS oy dme ye 
ele ee g> IS s clans cel 


Muhammad ibn Kab narrates: "A man enquired a ruling from ‘Alī and he 
gave the answer. The man said: “It is not like this, but like this.” ‘Alī said: 
"You are correct and I have erred, and above every person of knowledge, 


there is someone greater in knowledge”? 


1 Tirmidhi vol. 1 p. 244, 245 
2 Kanz al-‘Ummal vol. 5 p. 241 
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Similarly, there are a number of incidents of this type regarding Sayyiduna 
‘Alt zes5, We have mentioned only two incidents here that support the 


original stance. 
3. In Nahj al-Balaghah, Sayyiduna ‘Alt «iss attests: 


YI Le ops SUIS pal Vg al Ol G gts i cJ SUE Jot oy LX gh Gow allie e | 855 SG 
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Iam not above error and am not without fear regarding error in my deed, 


except that Allah will suffice me, who is more powerful than me.! 


It is proven from the above that it is not a defect or fault if a person 
expresses his lack of knowledge in a certain matter, or for an error to 
occur, or for a person to abandon his stance and adopt the research of 
another. This is not an action worthy of criticism or rebuke, and has been 


the practice of the great luminaries of the ummah. 


Note: - This subject matter is discussed in detail in my work, Ruhama’ Baynahum 
Faruqi Section p. 135 till p. 139. See the detail there. 


In this regard there is a famous incident reported that Sayyiduna ‘Umar zás 
issued a ruling of pelting for a woman that committed adultery. Sayyiduna ‘Ali 
x55 learnt that this woman was pregnant. Sayyiduna ‘Alt zais then said to 
Sayyiduna ‘Umar ssi: "Your ruling will apply to the woman, but your ruling 
cannot be applied to the child in her stomach.” Sayyiduna ‘Umar £5 accepted 
what he said and replied: 


If it was not for ‘Ali, ‘Umar would have been destroyed. 


This means that Sayyidunà ‘Umar zás was not aware of the pregnancy of the 


woman and Sayyiduna ‘Ali sl was aware. When he informed him of this, 


1 Nahj al-Balaghah vol. 1 p. 437 
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Sayyiduna ‘Umar zás was saved from a major error and he said these words 


out of gratitude. In this way he showed his appreciation and lifted the spirits of 


Sayyiduna ‘All «iis, as is the way of the senior luminaries. 


The personality of Sayyiduna ‘Umar zs is extremely lofty and his just character 
is found to be at the perfect level, such that he expressed his gratitude when 
corrected by another Sahabi. 


Another incident 


We present to you another incident which illustrates the lofty character of 
Sayyiduna ‘Umar «als, Various scholars of hadith have reported it with their chains 


| to 


of narration. Hafiz al-Darqutni á mentions the incident in the following text: 
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A person came to ‘Umar zi and said: "Amir al-Mu'minin, I remained 
absent from my wife for two years and when I came, she was pregnant.” 
(Therefore, my wife deserves punishment). ‘Umar “as consulted with the 
other Sahabah sis, regarding stoning this woman, so Sayyiduna Mu'adh 
ibn Jabal «ais said: “O Amir al-Mu'minin, you have the right to stone the 
woman but you not have control over that which is in her belly. Therefore, 
put it off until birth." 


‘Umar zz: put it off until birth. The woman then later gave birth to a 
boy whose front teeth had come out. This person found that the child 
resembled him and said: “By the Rabb of the Kabah, this is my child.” Upon 
this, Sayyiduna ‘Umar zie said: "Women are incapable of producing the 
likes of Mu'adh ibn Jabal. If it were not for Mu‘adh, ‘Umar would have been 


destroyed.” 


1 Sunan al-Darqutni vol. 3 p. 322 


50 


In summary, Sayyiduna ‘Umar zs accepted the counsel of Sayyiduna Mu'adh 
xi and expressed his appreciation of him, which in turn lifted the spirits of 
Sayyiduna Mu'adh zás. This is desired, this is the way an accomplished and 
perfect person acts. 


Summary 


The summary is that the critics give this matter a different colour due to their 
ignorance hurling unfounded accusations at Sayyiduna ‘Umar #4, The reality, 
however, is that such words actually indicate the sense of justice and truthfulness 


which was prevalent in Sayyiduna ‘Umar zzi. 


If they insist that Sayyiduna ‘Umar ás was ignorant of shar‘ rulings, then 
similar incidents also occurred in the life of Sayyiduna ‘Al e, There are a 
number of such incidents narrated from Sayyiduna ‘AIT «als in which he attested 


to not knowing something, as was explained previously. 


Why only Sayyiduna ‘Umar ás is made a target for such criticism? It is not 
mandatory for the khalifah to be a scholar of every science and to be aware of 


every single matter. 
The best course of action is that such objections should not be raised against the 


pioneers of Islam, and one should hold his tongue regarding them. The safety of 


one’s Iman lies in this. 
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The Allegation Regarding Tarawih 


The most important aspects of this issue: 


* Three forms of Tarawih in the era of nubuwwah 


* Replying the contradiction between the eleven raka'at narration and 
twenty raka'at narration. 


* The subject matter of the narration of Ibn ‘Abbas zás has been accepted 
by the ummah. 


* Removal of a doubt (regarding the young age of Ibn ‘Abbas zais). 

* Tarawih during the era of the al-Khilafah al-Rashidah. 

* The practise of Tarawih in the era of Sayyiduna Abū Bakr ziii, 

e Thecommunal practice of Tarawith during the era of Sayyiduna ‘Umar “its, 


* Support of the senior scholars for twenty raka'at Tarawih (Ibn Taymiyyah 
and others). 


* Removal of a doubt (that Sayyidunà ‘Umar zás first began with eleven 
raka'at and then increased it to twenty raka'at later on). 


* Tarawih in the era of Sayyiduna ‘Uthman zzi, 

* Participation of the women. 

* Tarawih in the era of Sayyiduna ‘AIT áis, 

* Summary (during the era of the al-Khulafa' al-Rashidin, it was the 
continuous practice of twenty raka'at for twenty-five years) 

* Support for following the al-Khulafa' al-Rashidün from the hadith. 

e The practice of the famous Sahabah (Ubay ibn Kab, Ibn Mas'üd, Ibn ‘Abbas, 
Umm al-Mu'minin ‘A’ishah #5). 

* Statements of the Tabi'in, Taba‘ al-Tabi'in and senior scholars. 

* The practice of the Ummahat al-Mu'minin <a, 

* Is Tarawih eight raka‘at? 


* Summary of the discussion. 
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Introduction 
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The ruling of Taráwih will be now explained, however before we begin explaining 
the related issues, we present a few questions to the readers which will underline 
which aspects need clarification. 


1. Is it sunnah or bid'ah to perform twenty raka'at Taràwih? 


2. Inthe time of the al-Khulafa' al-Rashidin && and the Sahabah sse, was 
twenty raka'at performed or not? What was the practice of the Sahabah 
in this regard? 


3. Inthe first three eras, was there any reliable scholar of religion, muhaddith 
or jurist of repute that classified twenty raka'at as bid‘ah? Alternatively, 
did they criticise this continued practice or did they accept it willingly? 


Now, all the related aspects of this issue will be discussed. Study it carefully, by 


paying close attention to this discussion, one will acquire contentment and the 
answers to these questions will also be found. 
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During the Era of Nubuwwah 


It is clear to the people of knowledge that during the era of nubuwwah, there 
were a number of forms of Tarawth. During the era of Nubuwwah, after the fast of 
Ramadan was made obligatory in 2 A.H, Rasülullah «si encouraged standing 


up in worship at night and said: 


He who stands in worship during Ramadan, with faith and hope ofacquiring 


reward, his past sins will be forgiven.’ 


First form 


This was the initial stage of standing in worship during Ramadan and it was 
practiced by way of being encouraged. As a result of this encouragement of 
Rasülullah iate, the Sahabah &&&& would form separate groups and perform 
the Tarawih in various places and areas of Masjid al-Nabawi. A number of 
Muhaddithin have explained this in their works, with their chains of narration. 


For example: 
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Sayyiduna Abū Hurayrah «ss narrates that one night during Ramadan, 
Rasülullah 4s came out of his blessed room and saw that people were 
performing salah in various groups in various places of Masjid al-Nabawi. 
Rasülullah ase enquired: "What are these people doing?" It was said in 
reply: "These people do not know the entire Qur'an by heart and Ubay ibn 
Kab zs is reciting. They are following him in salah.” On this occasion, 
Rasülullah #s«es said: "These people have done correctly" Or he said: 


“They are good in what they have done.” 


1 Mishkat p. 114, al-Sunan al-Kubrà vol. 2 p. 492, Riyad al-Salihin p. 450, 451 
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Some narrations state: 


pe WS 0 Sly lg bel iy leno! i JG 


“They have done good and are correct,” and he did not dislike this action 


for them.’ 
In conclusion, it is appropriate to state here: 


Firstly, the Sunnah is established verbally here, which is proven from the apparent 
words of the hadith. If we were to overlook this and give it a lower status, then 
at the least it will have the status of being a sunnah by tacit approval, there is no 
doubt in this. 


In essence, this was the first stage of Tarawih; during the era of Nubuwwah, it was 
performed in congregation in Masjid al-Nabawi and this action was done with 
the knowledge of Rasülullah ics» and it had the approval and status of being 
endorsed by Rasülullah icit. 


Worthy of Note 


It is not hidden from the people of knowledge that other narrations of this 
subject matter are narrated from the Sahabah ts and the Tabi'in. We shall 
mention a narration as further corroboration. As mentioned above, the narration 
of Sayyiduna Abū Hurayrah “is is narrated in Sahih Ibn Khuzaymah vol. 3, Sahih 
Ibn Hibban vol. 5 and Abū Dawiid vol. 1. Abū Dawüd š mentions the following 
with regards to the chain of narration: 


ind IE cy ela p (pill Cudi lia yo 


This hadith is not strong and the narrator Muslim ibn Khalid is weak. 


1 Sahih Ibn Khuzaymah vol. 3 p. 339, Sahih Ibn Hibban vol. 5 p. 107, Abū Dawiid vol. 1 p. 202 
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The scholars have mentioned a number of responses to this criticism. In light of 
their explanation, we shall mention a few points briefly. 


The narrator in question, Muslim ibn Khalid al-Zanji, although some ofthe scholars 
have criticised him and have stated that he is weak, despite this, other senior 
scholars have stated that he is reliable. Subsequently, regarding the reliability of 


this narrator, the views of a few scholars are mentioned, for example: 
Yahya ibn Ma‘tn 35:5 writes in his history: 
ado! ale EYES 

Muslim ibn Khalid is reliable and his hadith is sound.! 

Ibn Hibban ás writes in his Kitab al-Thiqat, 
Ukl gates ULE cp plane OS 5 

Muslim ibn Khalid would err sometimes. 
However, together with this, he also classifies him as reliable: 
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He was of the jurists of Hijaz. ‘Abd Allah ibn al-Mubarak “5 narrates from 


him, and al-Shafi' sz, al-Humaydi 4: and others. Al-ShafiT ás learnt 


fiqh from him.’ 


1 Tarikh Yahya ibn Ma'in vol. 2 p. 561, 562 
2 Kitab al-Thigat vol. 7 p. 448 
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Ibn Hajar á= writes in Tahdhib al-Tahdhib: 


JU Gye eles SE Sese Lal elgi ye OS, Ke ad OS Cate Gee gae gl JG 
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Ibn ‘Adi says that he reports good ahadith, he was the jurist of Makkah and 
he was of the jurists of Hijaz. Al-Sajt says that he is truthful; al-Darqutni 


says that he is reliable. 


In short, there is criticism found on Muslim ibn Khalid al-Zanjt al-Makki. Despite 
this, the scholars have stated that he is reliable. We have presented this above. 
Looking at this, the narration cannot be rejected totally but it will be acceptable 
on account of his reliability. 


Corroboration 


It is appropriate to mention, as mentioned before, that a narration similar to 
the narration of Sayyidunà Abū Hurayrah x has been reported in al-Sunan 


al-Kubrà of Imam al-Bayhaqi ás. This narration of al-Bayhaqi “<5 corroborates 
the narration of Sayyiduna Abū Hurayrah ziii. 


Therefore, on account of corroborating material being present this narration 
may be accepted and to discard it will be incorrect. The corroborating narration 


from al-Bayhaqi is mentioned below: 
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Thalabah ibn Abi Malik zs narrates: "One night during Ramadan, 
Rasülullah ist» came out of his house. He saw in the corner of the Masjid 


a few people performing salah. Rasülullah ise: asked: "What are these 


1 Tahdhib al-Tahdhib vol. 10 p. 129, 130 
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people doing?” A person said: “Those who do not know the Qur’an, they 
are performing salah behind Ubay ibn Kab.” Rasülullah ise said: "They 
have done good and are correct.” Rasülullah ase did not show dislike 


for their action. 
Al-Nimawi “5 has written in Athar al-Sunan under this narration: 


Aer ooliely i rol (3 tert ol yy 


Al-Bayhaqi has narrated it and the chain of narration is excellent. 


Al-Bayhaqi áes discusses this narration and writes in al-Sunan al-Kubra: 


Shaykh said: “This is mursal and hasan.” 


This means that on account of Tha’labah being a TabiT and not a Sahabi, this 
narration is regarded as Mursal, but it has a grading of hasan and is not graded 
as da'if. 


The summary is that the narration of Sayyiduna Abū Hurayrah “iss and Tha'labah 
are both narrated and it is proven from them that during the era of Rasülullah 


Az iue. Tarawih used to be performed in congregation in Masjid al-Nabawi and 
Rasülullah si stated that this action is correct and did not prohibit it. 


We learn that during Ramadan, performing Tarawih in congregation is proven 


from the era of nubuwwah and it is in accordance to the sunnah. 


Second Form 


The one form in which Tarawih would be performed during the era of nubuwwah 


has been clarified above. The second form is discussed in the narration that is 


1 al-Sunan al-Kubrà vol. 2 p.495 
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transmitted by a number of Sahabah ss such as Sayyiduna Abū Dhar al-Ghifar', 


Nu'man ibn Bashir, and others sz. 


^ er uU e phi Olay eas ade Ul he ui ea ao JU «ie Ul o) 5 el e 
JUI yi as pa ialo À b plg ialll à b ei o o UTOR ESTE 
G pas co ple ga pl gye al JE Foda Lah I Us JJ plug ese alll gho Wipe Gli 


Sayyiduna Abū Dhar «is narrates: "We kept the fast of Ramadan with 
Rasülullah 4, During this time, he did not stand in worship with us at 
night until seven days of the month were left (counting the month as 29). 
Then Rasülullah 4s«£i performed salah for us until a third of the night. 
He did not come on the twenty-fourth night and he came again on the 
twenty-fifth night and performed salah until half the night passed. I asked: 
“O Rasül of Allah, if we perform nafl salah the rest of the night?" Rasülullah 
Asses replied: "He who stands with the imam until he leaves the reward of 
standing the entire night will be recorded for him.” Rasülullah tse did 
not lead us in salah thereafter until three days were left. Rasulullah i-i 
then led us on the twenty-seventh night and he gathered his family and 


performed salah until late, until we feared that we will miss the suhür? 


Narration of Nu‘man ibn Bashir 


Similarly, Sayyiduna Nu'man ibn Bashir 2% narrates: 


aaa Va od (EDI LUE cs e s SOU AS OU) esL eoa s ede al be aU o ae bad 
Acl MS 5 CMB A o Ol LAB Lom op e s e LJ GA oF LUE Cai SN cy phe e a 


We stood with Rasülullah ixi» during the month of Ramadan on the 
twenty-third night for a third of the night, then we stood with him on the 
twenty-fifth night till half the night passed, then we stood with him on the 


twenty-seventh night until we thought that we will miss the suhür.' 


1 Sahih Ibn Khuzaymah vol. 3 p. 336, al-Sunan al-Kubrà vol. 1 p. 410, 411 
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The Sahabi, Nu'man ibn Bashir #«éii5 sat on the pulpit of Hims and narrated this 
hadith. This narration has the same meaning and purport of the narration of 
Sayyiduna Abu Dhar al-Ghifari «is and corroborates it. The people of knowledge 
know that narrations with this subject matter are mentioned in the Sihah Sittah, 


narrated by other Sahabah 5&5 as well. 


In these narrations, it is proven that Rasülullah Aj performed Tarawih in 
congregation, although the number of raka‘ats is not mentioned. However, it is 
proven from the sunnah that he used to lead the Tarawih salah during Ramadan 
in congregation and a sufficient amount of time used to pass and a significant 


portion of the night used to be spent. 


The action of remaining awake at night for Tarawih during the nights of Ramadan 
continued. Then, sometimes, Rasülullah ici would not come to lead the 
salah, intentionally, whilst the Sahabah zi would request it. Despite this, he 
did not come. Then, in the morning, Rasülullah 44 explained the wisdom 
of this: 


lie Ny jrd J iSo ele a Olds ESI 5 ALE Je Caza SJ al cas Ul 


Your request was not hidden from me, but I had the fear that the salah of 
the night of Ramadan should not become obligatory upon you, then you 


would not be able to perform it.' 


This means that Rasülullah «si deliberately missed it, fearing that it may 
become obligatory. This was a great expediency upon the ummah and an act 
of compassion upon the ummah. Thus, he mentioned the reason for not being 
punctual upon its practice. 


The summary is that this was the second form of performing Tarawth that was 


found in the era of nubuwwah. 


1 Sahih Ibn Khuzaymah vol. 3 p. 338, 339, Mishkat p. 114 
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Third form 


A third narration regarding Tarawih is presented here, narrated by Sayyiduna 
‘Abd Allah ibn ‘Abbas “ais: 


illo Sy Gp pee Olde yb clas OU Hoo s ede AUI bee aU J py Ol obs el ye 


Ibn ‘Abbas «ss narrates that Rasülullah as<e3{ used to perform twenty 


raka'at in Ramadan and witr.' 


Jig oS cpp phe Olen B laa olny «so alll Lo alll J p ISIE ole cyl o pane ce 
e»t, 


Sayyiduna Ibn ‘Abbas «ats said: "Rasülullah isst» used to perform twenty 


Raka'at in Ramadan and he used to perform three witr.”” 


In the light of this narration, it is proven that Rasülullah iz£5t2 used to perform 
twenty raka'at Tarawih. 


This is the third form of Tarawth and there is proof for it in the era of nubuwwah. 
Now, refuting it will be a case of turning away from the truth. 


This means that in the era of nubuwwah, these various forms of Tarawih used to 
be in practice. A number of points need clarification here: 


1. This narration of Sayyiduna Ibn ‘Abbas xá% apparently seems to 
contradict the narration of Sayyidah ‘A’ishah gáis, in which eleven raka'at 
are mentioned. At the end of the discussion, there will be a separate topic 
where the apparent contradiction will be removed. Sufficient detail will 


be presented, which one can study. 


2. There is a narrator by the name of Ibrahim ibn ‘Uthman Abū Shaybah in 
this narration, the scholars of hadith have criticised him and said that he is 


1 Al-Musannaf ibn Abi Shaybah vol. 2 p. 394 
2 Al-Muntakhab Musnad ‘Abd Humayd p. 218, narration 653, Majma' al-Zawa’id vol. 3 
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weak, A number of points will now be mentioned in reply to the weakness 
of this narrator. Although the scholars of the science have stated that this 
narrator is da'if, there are other reasons that make the narration worthy 
of acceptance and remove the weakness of this narration. In this way, the 


narration will be worthy of acceptance and it will not be discarded. 


Clarification 


1. This narration gains support by the fact that the al-Khulafa' al-Rashidin 
and other senior Sahabah 555 practised upon it. The fact that twenty 
raka'at Tarawih was performed in that era is a sign that this narration is 
sahih. We shall mention the practice of the al-Khulafa’ al-Rashidin soon, 
Allah willing. 


Subsequently, the scholars have written: 


Uy l oia dee ix 3 oy phe le Swell Xl yoy 


The punctual practice of the Sahabah «ai upon twenty raka'at is a sign of 


validity of this narration.’ 


2. Similarly, support for the validity Ibn 'Abbas's zás narration is found 
in twenty raka'at being the practice of the senior Tabi'in and majority of 
the scholars of the ummah. Through a number of strong narrations, this 


particular narration is supported and gains strength. 


3. Moreover, although the above narration of Sayyiduna Ibn ‘Abbas seis is 
Khabar al-Wahid, but the validity ofthis narration is established by the fact 
that the ummah has accepted it, and the subject that has been accepted by 
the ummah, practiced upon on and verifieds, then according to majority 
of the scholars, it gives the benefit of 'ilm yaqin (definite knowledge), and 


it does not remain zanni (doubtful). 


1 Rasá'il al-Arkan, ‘Abd al-Hayy Lakhnawi p. 138 
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It is written in Sharh ‘Aqidah al-Tahawiyyah fi ‘Aqidah al-Salafiyyah: 


Jol pay GNI pales Le SiN eal Jc d aly e Dee J gal, LVI axo I aL JE ty 
Ci LUIS g LYI oe ye OK ea sl geld gee 


When the ummah accepts a Khabar al-Wahid, practising on it and verifying 
it, then it gives the benefit of ‘ilm yaqin according to majority of the 
ummah. This is one category of mutawatir and there is no debate about 


this amongst the pious predecessors of the ummah.' 


In light of this law, even the narration of Sayyiduna Ibn ‘Abbas «i will not be 
discarded, but it is worthy of acceptance and the ummah has conviction that it 
is valid. Therefore, we will not consider its weakness and in light of the above it 
will be accepted. 


Removal of a doubt 


One may say that Sayyiduna ‘Abd Allah ibn ‘Abbas xá% is among the young 
Sahabah íis, and the narrations of the senior Sahabah should be presented 
instead. In reply to this, it is sufficient to say that Umm al-Mu’minin Sayyidah 
Mayminah bint al-Harith 2% is the maternal aunt of Sayyiduna ‘Abd Allah 
ibn ‘Abbas zs (the sister of his mother, Umm al-Fadl). Ibn ‘Abbas ai; would 
frequent the house of his maternal aunt and he would spend the night in the 
home of his maternal aunt on a number of occasions. As a result, he had better 
knowledge of this ruling (of twenty raka‘at Tarawih being performed), which he 


explained in the above quoted narration. 


Furthermore, there are a number of reasons that indicate that this narration is 
valid, as we have mentioned briefly above. Taking all of this into account, the 
objection Ibn ‘Abbas “i being too young holds no weight and it is synonymous 


with turning away from the truth. The truth is more worthy of being followed. 


1 Sharh ‘Aqidah al-Tahawiyyah ft 'Aqidah al-Salafiyyah p. 320, Ahkam al-Qur’an vol. 1 p. 456 
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During the Era of the al-Khilafah al- Rashidah 


We have explained briefly the forms of Tarawih prevalent during the era of 
nubuwwah in the previous pages, and we have also mentioned sufficient proof 


for them. 


After this, the system of performing Tarawih during the era of the khilafah will 
be explained. Study it carefully. 


Khilafah of Sayyiduna Abi Bakr 


During the khilafah of Sayyiduna Abū Bakr zii, the early form of performing 
Tarawih continued, i.e. there were various groups in Masjid al-Nabawi performing 


Tarawih. 


Alternatively, some would perform Tarawih at home. Similarly, during the era of 
Sayyiduna Abu Bakr zs, Tarawih continued to be performed but it would not 


be performed in a single congregation. 


The khilafah of Sayyiduna Abū Bakr zís remained for about two years and 
three months and this method continued throughout this time, which is only 


two Ramadans. 


Khilafah of Sayyiduna ‘Umar 


Thereafter came the khilafah of Sayyiduna ‘Umar xs, It encompassed about 10 
years, beginning in the year 13 A.H. It was here, in 14 A.H, that the congregational 


form of Taràwih was adopted. 


In the introduction to this discussion, the statement of the scholars of hadith was 
mentioned that a person (‘Abd al-Rahmàn ibn ‘Abd al-Qari) says that in the era 
of Sayyiduna ‘Umar e, he once went to Masjid al-Nabawi in the company of 
Sayyiduna ‘Umar ibn al-Khattab zziz. He saw that people were performing salah 


in various groups. Some on their own; others behind an imam. Looking at this 
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condition, Sayyiduna ‘Umar z&&i said that if the people are gathered behind one 


reciter, it will be more virtuous and better. 


‘Abd al-Rahman says that Sayyiduna ‘Umar %5 then resolved to gather the 
people behind one imam, and he gathered them behind Sayyiduna Ubay ibn Ka'b 


The next night, he went with Sayyiduna ‘Umar ibn al-Khattab «iss to the Masjid 
and he saw all those performing salah gathered behind one imam, performing 
Tarawih. Looking at this, Sayyiduna ‘Umar «ils said: 


oja Ae JI Coad 


How good is this new way?! 


Removal of a doubt 


At this point, there is an objection from some that: 


1. Tarawih was an innovation of Sayyiduna ‘Umar ibn al-Khattab zzii 


2. He referred to it with the words: “How good is this new way?”’, whereas 
in the sharr'ah, every bid'ah (innovation) is deviation and bid'ah is always 
despised, so how then can it be termed as good? 

The following is reply to this objection: 


Two points were raised in this objection: 


1. Sayyiduna ‘Umar «di innovated the practice of Tarawth salah, i.e. it is 
not prescribed by the sharrah. 


1 Mishkat p. 115 
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The reply to this is that Sayyiduna ‘Umar zás did not innovate Tarawih 
salah, but it was initiated upon the command of Rasilullah icit» and he 


instructed the ummah to perform it. Subsequently, a hadith states: 


sald pS ag dale els WI LS get JU Olean spb Sd ply abe aU glee alll J pu ol 


Rasülullah sea mentioned the month of Ramadan and said: “Ramadan is 
the month wherein Allah has made fasting compulsory and in this month I 


have initiated the practice of standing at night (i.e. Tarawih);" 


It is clear from this hadith that Sayyidunà ‘Umar «a did not initiate the 
practice of Tarawih, but was performed in accordance to the instruction 
of Rasülullah icixite. 


2. The second objection is that he said about Tarawih: "How good is this new 
way (bid'ah)?" and bid'ah is something despised in the sharrah. The senior 
scholars have written in reply to this in different eras and this doubt has 
been dispelled. A few points will be mentioned below in light of their 


explanation. 


e Sayyiduna ‘Umar «i referred to the action of gathering the people 
behind one imàm for Tarawih as a bid'ah, in terms of the lexical meaning 
of the word. This is because in the dictionary, any new practice or action 
is referred to as bid'ah, i.e. this is a new way. However, he did not use the 
word bid'ah according to the technical definition of sharrah. It is bid'ah in 
sharrah that is despised. 


This can be said in other words, that this action of Sayyiduna ‘Umar zeis 
was new in terms of procedure, but not in terms of practice. This is because 
it was already a verbally established sunnah of Rasülullah ize, and 


a sunnah by way of tacit approval as well. Rasülullah ize did not 


1 Sunan Ibn Majah p. 95 
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continue with this practice out of fear that it may become obligatory, and 
when this fear did not exist after the demise of Rastilullah ize, it is 
correct to make a continuous practice of it, it will then not be termed a 
bid‘ah. 


Mirqat, the commentary of Mishkat, states: 


Minded)! slack Gl y pL à Lall ale obey dnce pla VI lia OL Yi peo sleek de Lalas Ga 
AL BY Ete ue aU egi ga Lia, ea ysl Gl eSI ae GY de cl 


He called it bid'ah in terms of the procedure of it, because this gathering 
was brought about after the demise of Rasülullah iz«xst-. In terms of reality, 
it is not a bid'ah because Rasülullah is commanded them to perform it 


in their homes out of fear that it may become obligatory upon them.' 
Al-Dhahabi ái: in his work al-Muntaqà writes in clarification of this statement: 


Ola PLE OUS JJ s ue à Jo e ad Gg SDL AI cs a he LJ deal pa ley dey oland 
29 S 073 poe ue al 5 OU al ace ogy 3$ SJU gry he cre poll pel Y Ld dela 
UL Lyle 


He referred to it as bid'ah, and it is not a shar‘ bid‘ah that is deviation 
because that is an action that has no proof in the sharrah. If standing in the 
month of Ramadan was something bad, then Amir al-Mu'minin Sayyiduna 
"Ali 5 would have classified it as baseless, when he was in Küfah. Instead 
it is narrated from him: "May Allah enlighten the grave of 'Umar just as he 


has enlightened our Masàjid (through this congregational worship)" 


The actions of Sayyiduna ‘Alt “si are in itself a clear proof that it was not 
bid'ah. 


1 Mirgat vol. 3 p. 186 
2 Al-Muntaqà p. 542 
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The summary is that the al-Khulafa’ al-Rashidin classified this gathering for 
Tarawih as something good and they did not take it as a bid‘ah. 

Ibn Taymiyyah “i%5 clarifies this sentence in his work Iqtidà' al-Sirat al-Mustaqim’ 
p. 276 under the discussion of Tarawih: 


Bue pb Arad biais, 


Referring to Tarawih as bid‘ah was in terms of the lexical meaning and not 


the shar‘ definition of it. 


Looking at this clarification of the scholars, the above mentioned objection is 
totally dismissed. 


The narration of Mishkat which were presented on the authority of Bukhari does 
not specify the number of raka'at of Tarawih, but only mentions the ruling of 
Tarawih in brief. Now we will present the narrations from the era of Sayyiduna 


‘Umar žá in which the number of raka‘at are mentioned in detail. 


"P 


In al-Muwatta’ of Imam Malik áis the following narration is mentioned: 


SIE olay d USS oy poe OL 0 s y PUE OIS JB Jl Ob s cu de Ge WL Ua 


jS nes 


Malik narrates from Yazid ibn Rüman that he said: "The people would 


stand during the era of ‘Umar in Ramadan for twenty-three raka‘at.”! 


Abū ‘Abd Allah Muhammad ibn Nasr al-Marwazi “5 in his work Qiyam al-Layl 
clarifies this matter in the following text: 


BS) op peg DY Oboe, è CUS oy poe Ole} BO ge gs LI OWS Obey) oy ap OF 


1 Al-Muwatta’ p. 40, Kitab al-Tamhid vol. 8 p. 115 
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It is narrated from Yazid ibn Rüman that the people would stand in the era 


of ‘Umar ibn al-Khattab during Ramadan for twenty-three raka'at. 


‘Allamah al-Bayhaqi 3x5 in his work al-Sunan al-Kubra mentions the above 


narration from Yazid ibn Rüman, (al-Sunan al-Kubrà vol. 2 p. 496). 


The purport of these narrations is that during the era of Sayyiduna ‘Umar “aii, 
people would perform twenty-three raka'at during Ramadan. Although the above 
narration is Mursal, but the senior scholars have clarified: 


SB pep obal g HL oly 5 
Malik narrated it, the chain of narration is Mursal, but it is strong.’ 


The scholars have written a general rule for the Mursal narrations of Imam Malik 
áes that according to the people of the science, it is sahih and accepted and 
worthy of practice.’ 


Subsequently, from all three previous narrations it is proven that during the era 
of Sayyiduna ‘Umar <5, twenty-three raka‘at Tarawih would be performed in 
congregation, and it is clear to the scholars that twenty of these raka'at were 
Tarawih and three raka'at would be witr. 


Now, for our friends, we shall present a few narrations that further prove twenty 
raka‘at, from which the entire matter will be clarified. There is no need for 
any explanation or interpretation and according to the hadith scholars, these 


narrations are correct and worthy of acceptance. 


1. Ibn Abi Shaybah “s%5 states in his al-Musannaf: 


1 Qiyam al-Layl p. 157 
2 Athar al-Sunan vol. 1 p. 55 
3 Tawdih wa Talwih 
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Wakr narrates from Malik ibn Anas from Yahya ibn Said that ‘Umar ibn al- 


Khattab áss commanded a person to perform twenty raka‘at for them.! 


2. Muhammad ibn Nasr al-Marwazi has written in his work, Qiyam al- 


Layl: 


05 i ia Bel pall Gea O solas AAS) oy phe olie è Ogha poll OWS Lb all OAS oy dame UU 
ow% 


Muhammad ibn Ka'b al-Qurazi says that the people would perform twenty 
raka‘at during Ramadan; they would lengthen the recitation and perform 


witr of three raka'at.? 
3. Narration of Sa’ib ibn Yazid 
Qi o OLB s cycles O51 hag AAS y gy pens Oley (3D ga gy ISIS gil Lad Lp cu He ye 
les op ae 0b 


Sa'ib ibn Yazid narrates that they would perform twenty raka‘at during 
Ramadan and they would recite ofthe sürah's that have a hundred verses... 


in the era of ‘Umar ibn al-Khattab.? 


"P 


4. ‘Allamah al-Bayhaqi áes has written in al-Sunan al-Kubra: 


Qd Se AW sy lbs oy poe Age he O s XS JB uy cy SU e Xia pe 
Cl. cto 051 À HS s sS Cp phe Oley pet 


It is narrated from Yazid ibn Khasifah from Sa’ib ibn Yazid that he said: 


They would stand in the month of Ramadan in the era of 'Umar ibn al- 


1 Al-Musannaf ibn Abi Shaybah vol. 2 p. 393 
2 Qiyam al-Layl p. 157 
3 Ibid p. 157 
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Khattab twenty raka'at and they would recite of the sürah's that have a 


hundred verses.! 


Note:- 
The senior scholars have written regarding this narration: 
eme olin Lo! J cal pl UU 
Nawawi áes said in al-Khulasah: "The chain of narration is sahih.” 
Shaykh al-Nimwi 5i4z5 writes in Athar al-Sunan (vol. 2 p. 53-55): 
cere sels gel oly 
Al-Bayhagi «5 has narrated it and the chain of narration is sahih. 


The summary is that the scholars of the science have classified the chain of al- 


Bayhaqi's 5:5 narration regarding twenty raka'at as sahih, (and not da'f). 


Summary:- 


The purport of the above narrations is that during khilafah of Sayyiduna Amir al- 
Mu'minin ‘Umar ibn al-Khattab «ais, the Muslims would perform twenty raka'at 


of Tarawih and witr of three raka'at. 


The Hashimi's who followed the salah were Sayyiduna ‘Alī al-Murtada zás and 


Sayyiduna ‘Abbas ibn ‘Abd al-Muttalib «iiss, as well as other senior Sahabah ss, 


Sayyiduna ‘Umar ás appointed a single imam, who he instructed to lead the 


people in twenty raka'at of Taràwih. 


1 Al-Sunan Al-Kubra vol. 2 p. 496 
2 Fath al-Qadir vol. 1 p. 334 
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Supporting narration 


It would be beneficial to quote the words of the senior scholars, which lends 
support to the above. 


In Fatawa ibn Taymiyyah, it is written: 


oF oS GIB OL s Obey lS BES) Cy he WL p ph OS CAS oy gl Ol eS 48 6 

S o Sa ed aig cg FE cea dell GY RE go SUIS Ol e Lal 
It is proven that that Ubay Ibn Ka'b would lead the people in twenty raka'at 
of Tarawih in Ramadan and perform witr of three raka'at. Thus numerous 
‘ulama’ hold the view that it is Sunnah (to perform twenty raka'at Tarawih 
and not bid'ah) because he led the Muhàjirin and the Ansar in salah and 


no one objected.' 


In short, this communal action was established in the era of the al-Khilafah al- 
Rashidah and not a single Sahabi claimed this to be a bid‘ah. Therefore, it will be 
correct and does not contradict the Sunnah. 


Similarly, 'Allamah al-Süyüti 455 writes in al-Hàwi li al-Fatawa: 
coena NSS CAS cp ul iue PUE een e abl oy poe Oe Lei Ru ol nly elb JI ds 
ARS, VR ölj oe 3 re 
In al-Muwatta’ and ibn Abi Shaybah and al-Bayhaqi it is reported that 
‘Umar «ais gathered the people behind Ubay ibn Ka'b «as, and he would 


perform twenty raka‘at for them in the month of Ramadan.’ 


At this point, Hafiz al-Dhahabt $25 has mentioned another point that during the 
era of Sayyiduna ‘Umar áis, an Ansari — Sayyiduna Mu ‘adh ibn al-Harith al-Qari 
zaks — also used to lead the Tarawih. His title was Abū Haktmah and according 
to some, Abü Halimah. 


1 Majmü' Fatawa ibn Taymiyyah vol. 23 p. 112 
2 Al-Hawili al-Fatawa vol. 1 p. 54 
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Abū Hakimah Mu'adh ibn al-Harith al-Qarr al-Ansari; whom ‘Umar 


appointed to lead the people in Tarawih.! 


This means that in the khilafah of Sayyiduna ‘Umar «iit there were a number of 
imam's. One was Sayyiduna Ubay ibn Ka'b “aii; another was Sayyiduna Mu'adh 
ibn al-Harith al-Ansari £s, They would lead the Tarawth in accordance to the 
instruction of Rasülullah isase, 


Itis also beneficial to state at this point that the scholars of hadith have mentioned 
a third imam of the era of Sayyiduna ‘Umar “iii. He was Sayyiduna Tamim al- 
Dari <a. He would also lead the salah at times. 


Note:- 


These narrations lend credence to the practice during the khilafah of Sayyiduna 
‘Umar zás and established it as sahih, the senior scholars of the ummah having 


ruled them as such. 


Replying another misconception 


Itis reported in certain narrations that Sayyiduna ‘Umar été issued the command 
that eleven raka‘at should be performed in Ramadan, which contradicts the 


narrations cited earlier. The reply to this misconception is as follows: 


A contradiction will only be established if it is ascertained that the time 
period of both narrations are the same, whereas in these two narrations 
it is found that one refers to an initial practice and the other to the final 


practice. 


In simple terms, the Muhaddithin have reconciled between the two 


narrations. 


1 Tarikh al-Islam vol. 2 p. 358 
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Fts 


‘Allāmah al-Zayla' ás on the authority of al-Bayhaqi reports: 


DW Hs Sols etl Lye aS a pte Gok yl ego cul s SI oe eer s tell JE 


Both narrations can be reconciled in this way that they would perform 


eleven raka'at, then twenty and then witr of three raka‘at.1 


eol eal aU os Le gle eV ul FV! ed s ub Login ea si pte Gol bly) Uo JI 5 


In Muwatt@ there is a narration of eleven, the narrations are reconciled 
in this manner that it is said that this took place first then the matter was 


affixed upon twenty; and that continued.’ 


Khilafah of Sayyiduna ‘Uthman 


In the previous pages, the practice of Tarawth during the era of Sayyiduna ‘Umar 
«ss was explained briefly (which covered about ten and a half years). Now we 
shall explain in brief the system of Tarawih during the era of Sayyiduna ‘Uthman 


zeis, which was approximately twelve years. 


1. During the khilafah of Sayyiduna 'Uthman «xz, the scholars have written 
that sometimes Sayyiduna ‘Ali al-Murtada žá% would lead the nawafil 
(Tarawih). 


AE E EAS een JU td AL on e Obese tpa, SNE (ol cy cde Cal gall ye told 
cad OS (5 jl Sla Legh pl egal e 


Qatadah «ts narrates from Hasan «ats: “All ibn Abi Talib led us for twenty 
nights in the era of Sayyiduna 'Uthman, then he did not come out. Some 
said: ‘He has freed himself for his own worship’ Then Abi Halimah Mu'adh 


al-Qari led them and he would recite the du'a of Qunūt.” 


1 Al-Sunan al-Kubra vol. 2 p. 496 
2 Mirqat Sharh Mishkat vol. 3 p. 194 
3 Qiyam al-Layl p. 155 
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2. Similarly, during the era of Sayyiduna 'Uthman zás, due importance was 
given to performing Tarawih. Some of the imam's would recite lengthy 
portions (of Qur'an) in this salah; sürah's containing a hundred verses (or 
more). On account of this, some weak people were forced to lean on their 


sticks. Al-Bayhaqi explains this in al-Sunan al-Kubra: 
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Sa’ib ibn Yazid zs said: “And they would recite ofthe sürah's of a hundred 
verses and they would lean on their sticks during the era of Sayyiduna 


‘Uthman zs, due to long periods of standing.” 


Participation of the women 


The practice of performing Tarawih in congregation was from the era of 
Sayyiduna Umar z«&&, Similarly, in the era of Sayyiduna ‘Umar “als a Tabi' was 
appointed imam for the women (Sulayman ibn Abi Hathmah 45), He would lead 
the women in Tarawih on a platform in the side of the Masjid. (Arrangements for 


veiling were made there). 


Thereafter, the era of Sayyiduna 'Uthman “i arrived and in accordance to his 
instruction, the men and women were gathered behind one imam (Sulayman ibn 
Abi Hathmah 5) and arrangements for screening were made. When the salah 
was completed, the women were prevented from leaving the Masjid until all the 
men left first, after which the women were permitted to leave the Masjid. This is 


mentioned in detail in Tabaqat Ibn Sa'd in the following narration: 


cal or Oe Ùl or JU OL pel ele gill eis J Ole gi LIS ig I Les s CaS oy pl Ol 
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Ubay ibn Kab and Tamim al-Dari would stand in the place of Rasülullah 


1 Al-Sunan al-Kubra vol. 2 p. 496, Mirgat vol. 3 p. 192, Athar al-Sunan p. 33 
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iu» and lead the men in salah. Sulayman ibn Abr Hathmah 45 would 
stand and lead the women in a corner of the Masjid. Sayyiduna ‘Uthman 
ibn ‘Affan zs gathered the men and women behind one reciter, Sulayman 
ibn Hathmah, and he would lead the women in salah; they would wait until 


the men left then he would allow them to leave." 


It is clear from the above references that the system of performing Tarawih 
in congregation continued in the era of Sayyiduna ‘Uthman zás, Sometimes, 
the senior Sahabah like Sayyiduna ‘Alt al-Murtada «ii would personally 
lead the Tarawih and he would perform twenty raka‘at. The men and women 
would participate in this congregational practice. The other imam's would, in 
accordance to a system, lead this salah. No known Sahabi called this a bid'ah and 


they did not criticise it. 


Khilafah of Sayyiduna 'Ali 


After the era of Sayyiduna 'Uthman «ii, in the era of Sayyiduna ‘Alt al-Murtada 
22435, which was approximately four years and nine months, Tarawih would be 


duly performed. 


The scholars of hadith and the senior scholars have mentioned the details of 
this. A few references are given below through which the issue of Tarawih will 
be clarified. 


Sayyiduna ‘Alī al-Murtada sss would issue guidance to his imam's and students 
to perform Tarawih. 


1. Abüal-Hasna' says that Sayyiduna ‘Ali al-Murtada «as instructed a person 
to lead the people in twenty raka'at Tarawih during Ramadan. 


1 Tabagat Ibn Sa'd vol.5 p. 17, Mirgat vol. 3 p. 193 
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Wakr narrates from Hasan ibn Salih from ‘Amr ibn Qays from Abū al-Hasna’ 
that Sayyiduna ‘Ali za& commanded a person to lead them for twenty 


raka'at during Ramadan. 
2. Narration of Urfujah al-Thaqaft 
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Urfujah al-Thagafinarrates that Sayyiduna ‘Alial-Murtada as commanded 
the people to stand in worship during Ramadan. “He appointed an imam 
for the men and an imam to lead the women. He said that I should lead the 


women, so I led the women”? 
3. Narration of Abū ‘Abd al-Rahman al-Sulami 
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Abū ‘Abd al-Rahman al-Sulami narrates; that Sayyiduna ‘Ali al-Murtada 
zás called the qurrà' (plural of Qari’) during Ramadan and commanded 
one of them to lead the people in twenty raka'at. Sayyiduna ‘Ali al-Murtada 


seals would personally lead the people in witr.? 


Now we present those narrations that are transmitted from the direct students of 
Sayyiduna ‘Alī al-Murtada #5, which will inform us of their perpetual practice. 


1 Al-Musannaf ibn Abi Shaybah vol. 2 p. 393, Kitab al-Tamhid vol. 8 p. 115 
2 Al- Musannaf ‘Abd al-Razzaq vol. 3 p. 152, al-Muntaqá p. 542 
3 Al-Sunan al-Kubrà vol.2 p. 497, al-Muntaqà p. 42 
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This is the action which was out upon the instruction of Sayyiduna ‘Alt al-Murtada 
zea and during that time, no one raised the objection of this being against the 


Sunnah. 


Note:- 


In our book, Sayyiduna ‘Ali al-Murtada «ai, this ruling is also discussed under 
the section of “fight rulings”. 


Suwayd ibn Ghaflah is the famous student of Sayyiduna ‘Alī al-Murtada zzii. He 
is a reliable personality amongst the senior Tabi'in. Our scholars have written 
that he arrived in Madinah on the day that Rasülullah iste was buried. 
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His student Abū al-Khasib relates that Suwayd ibn Ghafalah sz; would lead 
us in twenty raka‘at of Tarawih during Ramadan, and he would complete 
the salah in five Tarwihah'. Tarawih of twenty raka'at would be completed 


in this manner.” 


Dior Olas) 5 LÀ eg US ail ae AU oy dle obal (ys IS 5 ISS oy pet oe Ley) 
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Similarly, one of the students of Sayyiduna ‘Alt al-Murtada «ss was Shattir 
ibn Shakl á=, he would lead the people for twenty raka'at Tarawih in 


Ramadan and he would lead three raka'at of witr.> 


Summary 


The method as well as the importance given to Tarawth during the khilafah of 
Sayyiduna ‘Ali al-Murtada zs, and the way that his students always practised 
on it, was touched on in the preceding pages. 


1 Tarwihah: To remain seated for a short duration after every four raka‘at. 
2 Al-Sunan al-Kubrà vol. 2 p. 496 
3 Ibid vol. 2 p. 496 
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These narrations make it abundantly clear that t during the khilafah of Sayyiduna 
‘Ali al-Murtada zás, as well as his students, Taráwih would be performed in 
congregation, and that too in twenty raka‘at and the witr of three raka'at. This 
practice continued thereafter. In short, during the khilafah of Sayyiduna ‘Ali 
al-Murtada «és, Tarawih was not abandoned, nor was there a decrease in the 


number of raka‘at. 


The method of Tarawih which was practiced during the eras of Sayyiduna Abi 
Bakr, Sayyiduna ‘Umar and Sayyiduna 'Uthman Xs was explained, underlining 
the practice of the Muslim ummah for approximately twenty-five years. In all 
this time, the practice of the senior Sahabah #2 and senior Tabi'in “i= was 
found to be twenty raka‘at. 


During this entire period, no Sahabt or Tabi claimed this practice to be a bid'ah 
— classifying it to be contrary to the Sunnah — and worthy of abandonment. The 
practice of the Muslim ummah with regards to Tarawth could never have been an 
agreement upon deviation (which this ummah has been saved from), nor a bid'ah, 
but rather it was precisely in accordance to the sunnah. 


Rasülullah's iz» Emphasis on Adhering to the Practice of the al- 
Khulafa' al-Rashidin 


We shall now present the validity of performing twenty raka'at Tarawih in 
congregation through a different means, which is corroborated by the blessed 
ahadith of Rasülullah Xxx. Rasulullah is» instructed his ummah: “O 
people! hold on firmly to my sunnah and the sunnah of my al-khulafa' al-Rashidin 


after me, follow them and remain firm upon their way.” 


This hadith has been recorded by a number of scholars, each with their own 
chain of narration, regarding which the scholars are well aware. However, for 
the sake of putting our ‘friends’ at ease, we quote this narration from the books 
of hadith. 
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1. The famous scholar of hadith, Muhammad ibn Nasr al-Marwazi (d. 294 
A.H) in his Kitab al-Sunnah mentions the narration in the following way: 
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PLAS Gu y ty e Seas | AS BUH 5 peed eia os c d Ls Ax b ihe ga Che Ule | Lil 
cdd oe Sates! cel JI 


Sayyiduna ‘Irbad ibn Sariyah zs narrates: "Rasulullah iss led us in 
the morning (fajr) salah. He then turned towards us and delivered a heart 
rendering advice... (Rasülullàh #s<e( said :) ‘Whoever amongst you is 
granted a healthy lifespan will see abundant differences, so hold on to my 


1 


sunnah and the sunnah of the al-khulafa’ al-Rashidin after me: 
2. This narration appears as follows in Mishkat: 
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Sayyiduna ‘Irbad ibn Sariyah «ss narrates: "Rasulullah iz led us in 
salah one day, he then turned towards us (and said :)... hold on to my 
Sunnah and the Sunnah of the al-khulafa' al-Rashidin, grasp onto it, and 


clench it with your molars.” 
This very narration has been reported in the following works: 


3. Al-Sunan of al-Darimi p. 26 
4, Al-Mustadrak of al-Hakim “5 vol. 1 p. 96 
5. Al-Sunan al-Kubrà p. 114 


6. Mawarid al-Zam'àn ila Zawa’id Ibn Hibbàn p. 56 narration: 102 


1 Kitab al-Sunnah p. 21 
2 Mishkat p. 29, 30 
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The summary and purport of the above narrations are the same as explained 
previously, i.e. Rasülullah iiit delivered a sermon in which, among other 
aspects, he issued the instruction, "You will see abundant differences after me, 
so hold on to my sunnah and the sunnah of the al-khulafa’ al-Rashidin after me 
(i.e. adhere to it strictly)" 


Thereafter we find special instructions from Rasülullàh Assi to follow 
Sayyiduna Abt Bakr and Sayyiduna ‘Umar ás, and the narrations in this regard 
are sahih according to the scholars of hadith. 


A few of these narrations are presented below: 


1. Narration of Sayyiduna Hudhayfah iis 
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Sayyiduna Hudhayfah sz narrates: "We were sitting with Rasülullah 
isi» when he said: ‘I do not know for how long I shall remain among 


you. Follow those after me...' and he gestured towards Sayyiduna Abü Bakr 


zs and Sayyiduna ‘Umar zai"! 


2. In Tirmidhi, this narration is mentioned with the following text: 
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Sayyiduna Hudhayfah «ss narrates that Rasülullah sxe said: "Follow 


those who come after me: Abū Bakr and Umar”? 


3. Jami’ Masanid al-Imam al-A'zam vol. 1 p. 226 


The above narration was narrated from Sayyiduna Hudhayfah sie. A 
1 Al-Musannaf ibn Abi Shaybah vol. 14 p. 569 
2 Tirmidhi vol. 2 p. 207 
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narration of the same subject matter is narrated from Sayyiduna ‘Abd 
Allah ibn Mas ‘tid zás: 
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Sayyiduna Ibn Mas‘tid zs narrates that Rasülullah iz» said: “Follow 


those who come after: Abū Bakr and Umar.” 


The summary is that in these ahadith, we find an emphatic command from 
Rasülullah ize to follow the al-Khulafa' al-Rashidin, especially Sayyiduna 
Abi Bakr and Sayyiduna ‘Umar áis, 


Three of theal-Khulafa’al-Rashidin, (Umar, Uthman and ‘Ali zs) would perform 
twenty raka'at of Tarawih in congregation and in accordance to their practice, 


this has been the continuous practice since their respective eras until today. 


Therefore, in this matter, it is necessary to follow the practice of the rightly guided 
khulafa’ — in accordance to the hadith — and this is in direct conformity with 
the Shariah of Nabi Muhammad ist». It does not contradict the Sunnah, but 


rather would be precisely in line with the instructions of Rasülullah Assess, 


The practice of the Sahabah 


The method of Tarawih as practiced by the al-Khulafa' al-Rashidin has been 
discussed in the preceding pages, now the practice of a few senior Sahabah 4i 
with regards to Tarawih will be discussed; which will clarify the ruling of twenty 
raka‘at Tarawih. 


The practice of Sayyiduna Ubay ibn Kab 


The scholars of hadith have written that Sayyiduna Ubay ibn Kab “ais would lead 


the people of Madinah Munawwarah in twenty raka‘at Tarawih during Ramadan 


1 Al-Musnad al-Imam Abi Hanifah p. 172, 'Uqüd al-Jawahir al-Munifah vol. 1 p. 31 
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and he would then perform three raka‘at witr. The words of the narration inform 


cht eae 


us of his continuous practice. Ibn Abr Shaybah 4\%5 reports: 
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Ubay ibn Kab «as would lead the people in for twenty raka'at during 


Ramadan in Madinah and he would perform three raka‘at witr.! 


We gauge from this narration that in Madinah Munawwarah, the Sahabah Axis 
would always perform twenty raka'at Tarawih and three raka‘at witr. 


The practice of Sayyiduna Ibn Mas'ud 


After this, the practice of Sayyiduna ‘Abd Allah ibn Mas'üd zie is mentioned. 
Sayyiduna ‘Abd Allah ibn Mas'üd «iis is that Sahabi regarding whom the scholars 
of hadith have written: 
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He (‘Abd Allah ibn Mas'üd *«5) was the closest to Rasülullah icxíe in 


terms of his ways, habits and manner? 


Moreover, Rasülullah iz&i5& said with regards to Sayyiduna ‘Abd Allah ibn 


Mas'üd áis: 
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Hold onto the counsel and advice of Ibn Mas‘tid.? 


In the light of these statements, the rank of Ibn Mas'üd zás as well as his 
adherence to the Sunnah is abundantly clear. The scholars of hadith have written 


1 Al-Musannaf ibn Abi Shaybah p. 393 
2 Mishkat p. 574, with reference to Bukhari 
3 Tirmidhi p. 542 
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with regards to Sayyiduna ‘Abd Allah ibn Mas'üd zás: 
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‘Abd Allah ibn Mas'üd would perform twenty raka‘at and three raka'at 


witr.! 


Thus, it is apparent that Sayyiduna ‘Abd Allah ibn Mas‘tid’s zás practice was 
upon twenty raka‘at Tarawih which he had preserved from Rasülullah iei 
and held onto. 


The Method of Ibn ‘Abbas in Shari rulings 
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Whenever someone would ask Sayyiduna ‘Abd Allah ibn ‘Abbas al-Hashimi 
zás a question and its answer could be found in the Qur'an then he would 
reply accordingly. If the ruling was not in the Qur'an but could be found 
in the Sunnah, then he would reply accordingly. If the ruling was not in 
the Qur'an or the Sunnah but could be found in the statements of Abū 
Bakr and ‘Umar), then he would reply accordingly. If he could not find the 


answer in one of the three then he would reply according to his ijtihad.? 


Sayyiduna ‘Abd Allah ibn 'Abbas sis was of the view of twenty raka'at Tarawih 
since it was the practice that was decided upon during the khilafah of Sayyiduna 
‘Umar “als, Sayyiduna Ibn ‘Abbas “als would practice according to the view of 
Sayyiduna Abu Bakr and Sayyiduna ‘Umar áss, and he would reagrd that as a 
Shar proof. Thus, Sayyiduna ‘Abd Allah ibn ‘Abbas “is was of the view that 
twenty raka‘at Tarawih and that too in congregation was correct. 


1 Qiyam al-Layl p. 157, 158 
2 Al-Sunan al-Kubrà vol. 10 p. 115 
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Note:- 


In the previous pages (under the narrations of “era of nubuwwah”) the marfü' 
narration of Sayyiduna Ibn ‘Abbas << was quoted wherein there is explicit 
mention of twenty raka‘at. Although there is criticism regarding a few of its 
narrators, it is corroborated by other factors and narrations, and its content is 
thus correct. The practice of the senior Sahabah 55e was highlighted and now 
this narration of al-Bayhaqi was presented. The purpose of quoting this narration 
is to lend support to the practice of Ibn ‘Abbas #5 with regards to twenty raka‘at, 
it was with this intention that this narration was quoted. 


The practice of the Ummahat al-Mu’minin 


The senior hadith scholars and jurists have reported that Umm al-Mu'minin 
Sayyidah 'A'ishah zás would also perform Tarawih; she would lead the women in 
nafl salah. The method I which she performed the salah was that she would stand 
in the middle of the row (a little ahead) and lead the Tarawih. This is mentioned 
by the senior jurists in the following books: 


1. Narration from Abü Hanifah 
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It is narrated from Abü Hanifah from Hammad ibn Ibrahim from 'A'ishah 
geass that she would lead the women in nafl salah in Ramadan, and she 


would stand in the middle of the row.! 


2. The Muhaddithin have written that Sayyidah ‘A’ishah ea had a slave 
by the name of Dhakwàn, whose agnomen was Abū ‘Amr. He was also the 
doorkeeper of Sayyidah ‘A’ishah ác, One special service of Dhakwan was 


1 Kitab al-Athar of Imam Abū Yüsuf “%5 p. 41, Kitab al-Athar of Imam Muhammad p. 43 
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that during Ramadan, he would lead Sayyidah ‘A’ishah ¢<aii in Tarawih. 


TEC. 


Imam Malik áis states this in his Muwatta: 


ps de Ul leo eill ga ESL loe 05 5 5 poe UL OI SS Ol aul e Saye oy elia cu UL 
Las) BIS La e pu les po ye ise 


Malik ibn Hisham ibn ‘Urwah narrates from his father that Dhakwan Abū 
“Amr, who was the slave of Sayyidah ‘A’ishah eats — the wife of Rasiilullah 
Acie — and whom she had declared would be free upon her demise, 


would stand and recite for her during Ramadan.! 


3. The senior jurists have clarified regarding the Tarawih of the Ummahat 
al-Mu'minin #5 that Sayyidah 'A'ishah áis would perform Tarawih 
behind Dhakwan. Umm al-Mu'minin Sayyidah Umm Salamah waits would 
perform Tarawih in congregation with a group of women and her servant, 


Umm al-Hasan al-Basri, would lead the congregation. 
This is mentioned in Fatawa Qadi Khan in the following text: 
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The wives of Rasülullah i, such as Sayyidah ‘A’ishah ais and Umm 
Salamah ei, would establish this (salah) behind Dhakwan. Umm Salamah 
wats would perform it with a group of women, led by her servant, Umm al- 
Hasan al-Basri, and she was in the row.” 
In short, this practice of the Ummahat al-Mu'minin &x455 continued during 
Ramadan and this was done in accordance to the instruction of Rasülullah 


Acsi. they would have never gone against his instruction. 


1 Muwattà Imam Malik p. 99 
2 Fatawa Qadi Khan vol. 1 p. 213 
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In the previous pages, we highlighted the practice of the Sahabah and the 
Ummahat al-Mu’minin #5. When they agree on a shart ruling and make it a 


practice, then their consensus serves as proof for us. 
The senior scholars have mentioned the following by way of principle: 
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Principle: Tawáruth (continuous practice of the predecessors) and Ta'amul 
(general practice of the ummah), is the pillar of religion. In other words, 
the practice of the Sahabah «as on something is a resolute proof and an 


established Sunnah, which cannot be rejected.' 


Ijma' Suküti 

It is also imperative to note that no Sahabi objected to the performance of 
twenty raka‘at Tarawih in congregation nor did anyone classify it as contrary 
to the sunnah. Thus, we can conclude that Ijmà' Suküti (consensual silence) was 
attained. In addition to the other poofs for this, the consensual silence of that era 


serves as separate corroborating evidence. 


Statements of the Tabi'in and Taba‘ al-Tabi'in 


The practice ofthe Sahabah *ais has been discussed in detail, now the statements 
of the Tabi'in and Taba‘ al-Tabi'in will be mentioned. 


Ibrahim Nakhai 


Ibrahim Nakha"1 ás is among the senior Tabi'in and his Mursal narrations are 
accepted by the jurists. The Muhaddithin and jurists report the following from 


him: 


1 Fayd al-Bari vol. 2 p. 254 
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It is reported from Ibrahim Nakha' áss that the people would perform five 


Tarwihah during Ramadan.! 


The term 'tarwihah' implies to wait for a little while after every four raka'at of 
Tarawih in fiqh terminology, and in the case of five tarwihah, twenty raka'at of 
Tarawih are completed. 


‘Ata’ ibn Abi Rabah 
The famous Tabi’, ‘Ata’ ibn Abr Rabah áes, is quoted by the senior Muhaddithin 
as saying: 


It is narrated from ‘Ata’: “I found the people and they were performing 


twenty-three raka'at including witr.”” 


This means that twenty raka‘at would be Tarawth and three raka'at would be 


witr. 


‘Ata’ ibn Abi Rabah 3:5 mentioned the practice of the Muslims of his time which 


the people had been perpetually practicing. 


Ibn Abi Mulaykah 


The Muhaddithün have mentioned the practice of the renowned Tabi', ‘Abd 
Allah ibn ‘Ubayd Allah ibn Abr Mulaykah 35àz5, better known as Ibn Abi Mulaykah, 
as follows: 


1 Kitab al-Athar p. 41 narration 211 
2 Al-Musannaf ibn Abi Shaybah vol. 2 p. 393, Athar al-Sunan vol. 2 p. 55 
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Waki narrates from Nafi' — the freed slave of Ibn ‘Umar zs — that Ibn Abi 


Mulaykah would lead us in twenty raka‘at during Ramadan.! 


It is quite apparent that practice of the senior scholars of this ummah during the 


month of Ramadan was twenty raka'at Tarawih. 


‘Ali ibn Rabr'ah 
The Muhaddithin have written about ‘Ali ibn Rabrah šis — a famous Tabi' — 


that during Ramadan he would lead the Muslims in five Tarwihah, and he would 


perform three raka'at witr. Ibn Abi Shaybah mentions the following narration: 
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It is narrated from Sa'id ibn ‘Ubayd that ‘Ali ibn Rabrah would perform five 


Tarwihah for them in Ramadan and three raka'at witr.’ 


There are statements and practices of many senior Tabi'in regarding this but for 


the sake of brevity; we have sufficed with just these few. 


Note:- 


The statements and practices of a few senior Tabiin have been mentioned 
above. This was the era regarding which the following glad tidings have been 


mentioned: 


The best of eras is my era, then the one which follows it and then the one 


which follows it. 
In this blessed era twenty raka'at of Tarawith would be performed, in accordance 


1 Al-Musannaf ibn Abi Shaybah vol. 2 p. 393, Athar al-Sunan vol. 2 p. 55 
2 Al-Musannaf ibn Abi Shaybah vol. 2 p. 393, Athar al-Sunan vol. 2 p. 56 
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to the sharr'ah and was never considered to be contrary to the sunnah or to be a 
bid'ah. It is well-known that the practice of the best of eras is best to follow. 


Explanations of the senior scholars of the ummah 


Now we shall mention in brief, the explanations of the senior Muhaddithin and 
famous scholars regarding Tarawth, wherein it is clearly mentioned that Tarawih 
is twenty raka‘at. Through the elucidations of the senior scholars of the ummah 
the importance of Tarawth will become clear. 
* ‘Allamah Ibn Nujaym áss in his work al-Bahr al-Rd’iq reports this incident 
from al-Ikhtiyar: 
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(Once the esteemed student of Imam Abū Hanifah á) Abū Yüsuf 
i55, asked Abū Hanifah x: about the method of Tarawih practiced by 


Sayyiduna ‘Umar zs, and Hanifah “5 replied: 


Tarawih is Sunnah Mu'akkadah, and ‘Umar «ss did not prescribe it or bring 
it into vogue of his own accord. He was not practising on an innovation in 
this and he did not command anything unless it was practiced in the era 


of Rastlullah izxíe.! 


TEC 


* [mam al-Tirmidhr áis in his work Jami‘ al-Tirmidhi has thrown light on 


this matter in the following text: 


Oise els «de Ul he ll obl oy lor poy es le Se Gayle dle ell lel Sl 
BS) op phe U ghia: ias Gals ES yal Ss XUL, Sobol cul s (e S Olde I gd gay 4S, 


The majority of the people of knowledge are unanimous that (Tarawih) is 


twenty raka'at based upon what has been narrated from ‘All, ‘Umar and 


1 Al-Bahr al-Rà'iq vol. 2 p. 66, Radd al-Muhtar vol. 1 p. 736, Kitab al-Fiqh vol. 1 p. 341 
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other Sahabah &xiss, This is the view of Sufyan al-Thowri, Ibn al-Mubarak 
and Imam al-ShafiT. Moreover, Imam al-ShafiT says: “I found the people of 
our city, Makkah, performing twenty raka'at." 
Similarly, the famous Muhaddith Imam al-Baghawi á=? mentions the 
above text in the following way: 


BS.) oy phe D donis nS) oy phe hed ead fal 51 Gl, 


As for most of the people of knowledge, they are on the view of twenty 


raka‘at, they would perform twenty raka‘at.> 


The famous Hanafi jurist, Shams al-A'immah al-Sarakhsi “\%5* writes in his 


work al-Mabsüt on this issue: 


ail E elalS AU js fae deleadl Glo damall (3 iehl Leal Ly Sol dearly 
Pe Ys delat 


The perpetrators of bid'ah have refuted performing Tarawih in 
congregation. Nonetheless, performing Tarawih in congregation is 
a symbol of it being sunnah, just as performing the obligatory salah in 


congregation is a symbol of Islam.° 
In other words, the senior scholars of the ummah have given such 
importance to the performance of Taràwih in congregation in the Masajid 


that they counted it to be among the characteristics and signs of religion. 


Moreover, al-Sarakhsi 5zz5 has also mentioned: 


1 Tirmidhi vol. 1 p. 99 


2 Al-Husayn ibn Mas üd, d. 516 A.H. 


3 Sharh al-Sunnah vol. 4 p. 123 


4 Abü Bakr Muhammad ibn Abi Sahl, d. 490 A.H. 


5 Kitab al-Mabsüt vol. 2 p. 145 
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e Jal zo all by ded gd local tel ea dele dhe ce SIU pe) ae dy 
alge ba ple 25s lS ga LAU les o> 


In other words, Sayyiduna ‘Umar zx was not alone in the ruling of 
performing Tarawih in congregation and it was not an action that he 
did alone, but the senior Sahabah sits were with him. Sayyiduna ‘Ali al- 
Murtada zx was especially pleased with this ruling, to the extent that 
after the demise of Sayyiduna ‘Umar ss, he made supplicated for him. 
During his khilafah, he too commanded Tarawih to be performed in 


congregation.' 


The references quoted above make it extremely clear that the Sahabah sx 
agreed with Sayyiduna ‘Umar s&X in this ruling. It is well-known that the 
Sahabah 555 will not collectively agree upon something incorrect or contrary 
to the sharrah. Therefore, twenty raka'at Tarawih is in accordance to the sharr'ah 


and does not contradict the sunnah way. 


* The renowned Hanafi scholar, 'Allamah al-Kasani 5225? writes in al-Bada'i 


al-Sana@’i': 


‘Umar gathered the Sahabah of Rastillullah i-i» in Ramadan and 


appointed Ubay ibn Kab as the imam: 


NS he eia Lela lO S tol ale S oy Sy ou phe Ul IS ee heal 


Ubay ibn Kab would lead them every night of Ramadan in twenty raka'at 
and no person refuted this. Thus there is consensus amongst them upon 


this matter? 


These narrations indicate that there is consensus upon twenty raka'at Tarawih 


amongst the Sahabah 4&5, which is termed Ijma' Suküti. Ijma‘ is a proof in 


1 Al-Mabsüt vol. 2 p. 145 
2 ‘Ala’ al-Din Abū Bakr ibn Mas'üd, d. 587 A.H. 
3 Al-Bada’i al-Sana’i vol. 1 p. 288 
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sharrah. Therefore, it is not correct to refer to this issue as bid‘ah or contrary to 
the Sunnah, 


* ‘Allamah Muhammad ibn Ahmad ibn Rushd al-Qurtubt áes (d. 595 A.H), 
known as Ibn Rushd al-Maliki, writes in his work Bidayat al-Mujtahid, 
wherein he has clarified this issue in the following manner: 


la sd al è UG EG olay doll Gp e gio A OLS JE ade ge sles Lai, 
Fal Spe BAS cpp pom GLI J I gery alo g dearly iliy die 


There is a difference of opinion with regards to the number of raka‘at 
performed in Ramadan (in Tarawih), but according to one view of Imam 
Malik and according to Imam Abū Hanifah, Imam Shafi't, mam Ahmad, and 
Imam Dawid, twenty raka‘at is preferred, without witr (and is classified 


as the preferred view).' 


This means that according to all the scholars mentioned above, the performance 
of twenty raka‘at is a decided matter. 


* Amongst the famous Hambali scholars, Ibn Qudamah “s\<25’, quotes in his 
famous work al-Mughni, the view of the senior scholars: 


ols Go gl OU gy s eS) Oy pho Led (WI dem jl LVI) alll dom y abl te ol ue nal s 


LUI s ARI 


According to Ahmad ibn Hambal “5 twenty raka'at is the preferred view. 
This is the opinion of al-Thowri, Abū Hanifah, and Shafi'1 55? 


In short, Tarawih is twenty raka‘at according to the senior scholars of the ummah, 
and this is the preferred ruling according to them. 


1 Bidāyat al-Mujtahid vol. 1 p. 210 
2 Abū Muhammad ‘Abd Allah ibn Ahmad ibn Muhammad ibn Qudamah, d. 620 A.H. 
3 Al-Mughni vol. 2 p. 138, 139 
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* The famous Muhaddith and jurist, 'Allamah Badr al-Din al-‘Ayni “iss (d. 


855 A.H), mentions in his commentary of Bukhari: 


cp elas y lng! Dlg be col col JSE cp iind senile (AS Ge pte) & ò ill Lily 
Ole Se al ot Goel es eed Ll Gel etl al tees Gd ele clo al 
cecal eli SL) SLE D 4 SN JU ayy edi ygor Jd gay ll ke cel I p gata 

deal oa GAE pF oe OS ul 


As for the Tabiin who held the view of twenty raka'at, they are: Shattir 
ibn Shakl, Ibn Abr Mulaykah, al-Harith al-Hamdani, ‘Ata’ ibn Rabah, Abū 
al-Bukhtari, Sa'id ibn Abi al-Hasan al-Basri (the brother of Hasan al-Basri), 
‘Abd al-Rahman ibn Abi Bakr, and ‘Imran al-‘Abdi. Ibn ‘Abd al-Barr said: 
“This is the view of the majority of the scholars, which was agreed upon by 
the jurists of Küfah, Imam al-ShafiT, and majority of the fuqaha'. This is the 
correct opinion as narrated from Ubay ibn Kab, without any difference of 


opinion amongst the Sahabah.' 


A Few Questions Regarding Tarawih Being Eight Raka'at 


Some people present the following hadith of Umm al-Mu'minin Sayyidah 'A'ishah 
gail that Tarawih is eight raka‘at, after which they claim that performing more 
than this is contrary to the sunnah. 


cb ers cle bl he Ul guy à Jes cu CES isle Sle ail yom JI ee cy dole ul e 
OF Ee 98 Ley) he Sy 8 Ae dol le ope A Y, Las, 3 Ly OS L CSL Las; 
cold eb Yy OL coe Ol dike L JG 5 y ol 


Abū Salamah ibn ‘Abd al-Rahmàn asked Sayyidah 'A'ishah eats: “How would 
Rasülullah 4s perform salah during Ramadan?” She replied: “During 
Ramadan and out of Ramadan, Rasülullah «i would not perform more 
than eleven raka'at. He would perform four raka‘at, do not ask about their 


length and beauty. Then he would perform another four raka‘at, do not 


1 'Umdat al-Qàri vol. 11 p. 1287 
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ask about their length and beauty. Then he would perform three raka‘at.” 
Sayyidah ‘A’ishah ex then said: “I asked: ‘O Rasül of Allah, will you sleep 
before performing witr’ He replied: ʻO ‘A’ishah, my eyes sleep, my heart 


does not.”? 


This narration is reported by a number of Muhaddithin, as is indicated in the 
references. This narration is also sahih and as a result the claim is made that it 
is actually sunnah to perform eight raka‘at of Tarawth, and anything more than 
this is contrary to the Sunnah, which is not permissible. Thus, we should only 


perform eight raka'at of Tarawih and nothing more. 


Answer 


In reply to the claim made above, we wish to mention a few points. If one were to 


ponder over them, the ruling will become clear. 


The scholars have stated that before a final conclusion can be made all the 
narrations regarding a specific matter has to be studied, only then can a ruling be 
issued. In this regard, we have already mentioned the other narrations pertaining 
to this ruling. 


AS for this narration quoted above, Sayyidah ‘A’ishah gáis is narrating about the 
Salat Tahajjud (nightly prayers) of Rasülullah iste. Take note of the following 


narration: 


ge 9 uas pd Sy i Ae SOG EUG glee glory de alll dhe abl Spun) OUS JU isle e 
QA Qo y eed el 


Sayyidah ‘A’ishah sx narrates: "Rasülullah isst» would perform thirteen 
raka‘at at night, then he would perform two short raka'at when the adhan 


for Fajr would be called out”? 


1 Al-Muwatta’ p. 102, 103, Muslim vol. 1 p. 265, Musnad Ishaq ibn Rahawayh p. 555 
2 Al-Muwatta' p. 103, Muslim vol. 1 p. 354, 355 
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Similarly, the following is mentioned in other narrations of Sayyidah ‘A’ishah 


SARL e s e SLR GUL len s ee AU! hae AW A gen yi deo e isle JU JE Sy pms e 
mA AS) Gp ARS Bh 


Masrüq relates: “I asked Sayyidah 'A'ishah esis about the salah of Rasülullah 


Ass at night and she said: ‘Besides the two raka‘at of Fajr, Rasulullah 


ist» would perform seven, nine and eleven raka‘at.”" 

These narrations of Umm al-Mu'minin Sayyidah 'A'ishah gáis establishes that 
the salah of Rasülullah Assi at night was seven, nine, eleven and sometimes 
thirteen raka'at. Similarly, other Sahabah 5&5, viz. Sayyiduna Ibn ‘Abbas seis, 
Sayyiduna Zayd ibn Khalid al-Juhani «i and others, narrate the nightly salah of 
Rasülullah ss was thirteen raka'at. The following works can be referred: 


1. Muslim vol. 1 p. 260 
2. Muslim vol. 1 p. 262 


3. Mishkat p. 106 


Therefore, there seems to be an apparent contradiction between these narrations 
and the narration of Sayyidah ‘A'ishah aii mentioning eleven raka‘at, i.e. in 
terms of the number of raka'at. It is thus clear that the night salah of Rasülullah 
Az was not only eleven raka'at, but would sometimes be seven, sometimes 
nine, sometimes eleven and sometimes even thirteen raka'at, as is apparent from 
the above narrations. We will first mention the consolidation ofthe Muhaddithin, 
and in order to remove the apparent contradiction of this narration, we shall 


explain a few more aspects related to this narration, Allah willing. 


1 Mishkat p. 106, Sahih ibn Hibban vol. 5 p. 136 
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Consolidating the Narrations 
In order to consolidate these narrations, the scholars have mentioned the 


following interpretation: 


Bb 98 5b yo s doer gl Us pad gel a gb al oY blg OU SI Got Cres GEV Le 
SUIS Cb eV daw le sud ol 


The difference is probably a result of differences in time and condition, or 
the length of the recitation or the shortness of it, or health or illness, or 


strength, or perhaps to illustrate that there is scope in this matter.’ 


Thus, the difference in the narrations can be based on the following: 


1. Difference in time 

2. Difference in condition 

3. The length of the recitation 

4. Differences during health and illness 
5. Strength and weakness 


6. Ease for the ummah 


In short, the reasons for the differences of these narrations have been explained by 
the Muhaddithin and there remains no contradiction between these narrations. 


The Muhaddithin have also explained another method by which these narrations 
may be consolidated, that the narration of eleven Raka‘at mentioned by Sayyidah 
‘A’ishah gáis was describing the usual habit of Rasülullah sj and not a 


fixed ruling in this regard. 


In order to consolidate the narrations, the Muhaddithin have also written that the 


questioner in the narration of Sayyidah ‘A’ishah wea, Abū Salamah ibn ‘Abd al- 


1 Jam‘ al-Was@’il vol. 2 p. 91 
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Rahman, wished to know whether the Tahajjud Salah of Rasülullah 3ze&dx» was 
the same in Ramadan and out of Ramadan or was there a difference? Sayyidah 
‘A’ishah gás thus replied that this salah was ‘generally’ not more than eleven 
raka‘at during Ramadan and out of Ramadan. 


It should be borne in mind that the question was not concerning Tarawth nor did 
Sayyidah 'A'ishah áis discuss it, nor does the context of this hadith deal with 
Tarawih. In short, there is no mention of Tarawih in the question or in the answer 


of Sayyidah ‘A’ishah zai, but rather this discussion was about Tahajjud. 


The following text of Fatāwā ‘Azizi is presented in support of this explanation. 
Shah ‘Abd al-'Aziz Muhaddith Dehlawt ái: explains: 


Sayyidah ‘A’ishah áss asked Rasülullah ise: "Do you sleep before 
performing witr?" Rasülullah isi replied: “O ‘A’ishah, my eyes sleep 
but my heart does not sleep.” The commentators of hadith state that it is 
apparent that sleeping before performing witr is understood in the case of 
Tahajjud, but this is not understood in the case of other forms of salah. The 
narrations which mention more raka‘at than this refer to Tarawih, which 


was referred to as Qiyam Ramadan at that time.' 


Thus, we learn that the narration of Sayyidah 'A'ishah zai is discussing Tahajjud, 
and has no link to Tarawih. Therefore, when this narration does not concern 
Tarawih, then it is totally out of place to cite it as proof, or to draw the conclusion 
from it that Tarawih is eight raka'at. This explanation is a case of interpreting the 


speech in a manner, that was never implied. 
Note:- 


In conclusion, it would not be void of benefit to highlight the differences between 
Tarawih and Tahajjud; how they differ in form and ruling. 


1 Fatawa ‘Azizi vol. 1 p. 118 
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* Tahajjud was fard at first, and a year later its compulsion was abrogated. 
Its status then reduced to that of nafl (optional). 


As for Tarawih, when fasting became obligatory in 2 A.H then Rasilullah 


Acsi said: 
le pks asy ia J tale AU ae 


Allah has made the fasting of Ramadan obligatory and He made the 
standing at night (Tarawih) optional. 


* Rasülullah ize» used to perform Tahajjud at the end of the night, while 
Tarawih was performed in the beginning of the night the first time, till 
half the night passed the second time and until the end of the night the 
third time. 


e Rasülullah asks used to perform Tahajjud individually. At times, 
someone may have joined him later, after having already begun, such as 
Sayyiduna Ibn ‘Abbas «is on one occasion came and joined him. This 
is in contrast to Tarawih, which was performed a number of times in 


congregation. 


We learn from this that Tahajjud and Tarawih are two separate salah and 
the conditions and rulings pertaining to them are different. 


Taking the above into account, it becomes clear that the above quoted narration 
has no relation to Tarawih, but rather it deals with Tahajjud and nafl salah. 


Therefore, it can never be correct to cite this hadith as proof for Tarawih. 


Counter Argument 


A few counter arguments will now be cited to those who are obstinate in their 
view that Taràwih is eight raka'at, based on the narration of Sayyidah 'A'ishah 


1 Sürah al-Muzammil, Muslim vol. 1 p. 256 
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is, and raise a huge clamour about twenty raka'at Tarawih, deeming it to be 


contrary to the sunnah. 


* These people always perform Tarawih and witr in the beginning of the 
night, i.e. in the first half of the night, whereas Rasülullah asst used 
to perform witr sometimes in the first part of the night, sometimes in the 
middle of the night and generally in the last part (which was most often 
the case). 


e In the narrations presented, the salah is described in sets of four raka‘at, 
then witr of three raka'at, whereas they perform the salah in sets of two 
raka'at and they say that the narration of three raka'at witr is weak. It is as 
though half the narration is worthy of being practiced and the other half 


not worthy of practice. This is a strange method of substantiation indeed. 


* Moreover, they perform this salah throughout Ramadan in congregation, 
whereas after three days, Rasülullah ized did not perform it in 


congregation. 


* It is proven from this narration that Rasülullah 44 went to sleep, 
woke up and then performed this salah, whereas they perform this salah 


before sleeping. 


In short, all other aspects which do not conform to this narration are not deemed 
to be contrary to the sunnah, whereas it is only the number of raka'at (twenty) 
which they find objectionable; employing all their strength and effort to prove 


that it is contrary to the sunnah. 


Summary 


To summarise, the method of performing Tarawth as practiced by the al-Khulafa’ 
al-Rashidin and the Sahabah sz has been discussed in the preceding pages. 


The statements of the senior Tabi'in and other scholars were then presented, 
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followed by a reply to the narration of eleven raka'at. In the light of all the quoted 
material the following deduction may be made: 


* Twenty raka'at Tarawih is a sunnah and not bid'ah. 


* Tarawth Salah is Sunnah Mu’akkadah, established by authentic narrations 


and sound reasoning. 
* Tarawih in congregation is a symbol of the sunnah and a symbol of Islam. 


* Tarawih in congregation is a Sunnah that has been passed down through 
the generations 


e There is Ijma‘ of the Sahabah #aiis with regards to Tarawih and consensus 
is a proof of the sharrah. 


* We find agreement and consensus amongst the senior luminaries of the 


ummah upon twenty raka'at, as well their practice being upon it. 


e In addition, from the Sahabah £55 until the fifteenth century after 
hijrah, the Muslims have continuously performed twenty raka'at Tarawih 
in the two Harams (Masjid al-Haram and Masjid al-Nabawi), and Rasülullah 
Assets said: 


JLA | de el eed N 
My ummah will not gather upon deviation. 
Thus we can conclude that the majority of the Muslim ummah will not 


gather upon deviation in this ruling and they will not agree upon acting 
contrary to the Sunnah. 


* Toabandonthe performance of twenty raka'at Tarawih in congregation — 
without any shar'1reason — opposes the instruction of Rasülullah ize, 
"Hold onto the group..." and it is synonymous with abandoning the sign 
of Islam. 
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Answering the accusation on Sayyiduna Mughirah ibn Shu’ bah 


The Shrah criticise Sayyiduna Mughirah ibn Shu bah zii that he had committed 
adultery and there were witnesses to his deed. However, Sayyiduna ‘Umar tăi 
made supplicated for the last witness, and enticed him, resulting in the testimony 
being incomplete. As a result, Mughirah ibn Shu'bah xis was saved from the 


punishment for adultery. 


The criticism here is directed to both these Sahabah si, Sayyiduna Mughirah 
ibn Shu'bah <a was criticised with the accusation of adultery and Sayyiduna 


‘Umar «ai was accused of not implementing the shar punishment. 


Answer:- 


There are a number of points that require clarification, which we will mention in 


sequence, and through which the answer to this accusation will become clear. 


Firstly this incident of Sayyiduna Mughirah ibn Shu'bah #4 has been narrated by 
various chains of narrations, and the lengthy discourse of its credibility has been 
discussed extensively in many places. Repeating it here will juts unnecessarily 
lengthen the discussion. If we were to turn away from scrutinising the chains of 
narration, and hypothetically accept this incident to a certain degree, then we 
must analyse the circumstances in which this incident occurred and what was 


the background to it. 


The historians write that during the period when Sayyiduna Mughirah ibn 
Shu'bah «ea was governor of Basrah, there were a few people opposed to him, 
amongst them being Abü Bakarah. 


According to some historians, such as al-Tabari and al-Baladhuri, his opposition 
had accused him of this wrong doing on account of an argument or dispute 
that had occurred between them. His opposition then bore testimony against 


Sayyiduna Mughirah ibn Shu'bah «ais to Sayyiduna ‘Umar «ais, claiming that he 
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had committed adultery. The testimony was incomplete and could thus not prove 
the allegation. As a result, the case was dropped and his accusers were punished 
for their false accusation. This was in strict accordance to the laws of the sharrah, 
and to now claim that it was a plot and a ploy to save his life is nothing more than 


conjecture and sheer injustice. 


Adding to this, the Shrah claim that Sayyiduna ‘Umar “iis enticed the witnesses, 
which is utterly baseless. These additions were added into the narration by some 
of its narrators, thus it is a clear that this is a false accusation against Sayyiduna 


‘Umar iiis, 
Shah ‘Abd al-‘Aziz 5zz5 says: 
Col ces re OUgi s Aue el l tali eal g 
Encouraging the witnesses is a false accusation and slander. 
In another place, he writes: 


There are such words added by the narrators that are nothing but 


accusations and slander against Sayyiduna ‘Umar “ais. 


The reason for this is that when this incident was presented in the court of 
Sayyiduna ‘Umar “i, there were a number of senior Sahabah sits — including 
Sayyiduna ‘Alt al-Murtada áis — present. It was the inherent quality and 
characteristic of these great luminaries to refute anything they saw as unjust 
and to voice themselves in refutation of it. Why would they remain silent in this 
matter? How could they not refute something unjust and false? 


It is apparent that nothing contrary to the Sharrah had transpired nor was any 
form of injustice carried out, nor was there anything objectionable that took 


place. 


1 Tuhfah Ithnà ‘Ashariyyah p. 297 
104 


A further explanation 


Some scholars have given the following explanation with regards to this incident, 
Hafiz Ibn Hajar “5 in Talkhis al-Habir states: 


C33 OS i JI Ol e y AIAG BM op Games ee ror elle ceo tla dl Ol GSW ably 
Y yis oy) oS liag ë roll Ke Nigh ale be dadl oa ps poll IS joe Y por O15 5 Lew le 


Al-Baladhuri says that the woman with whom Mughirah ibn Shubah 
was accused was Umm Jamil bint Mihjan al-Hilaliyyah, and it is said that 
Mughirah ibn Shu'bah had married this woman in secret, and Sayyiduna 
‘Umar «i classified a secret nikah as impermissible and would punish 
those who did this. It is because of this that Mughirah ibn Shu'bah 
remained silent. I have not seen this reported with a chain of narration, 
and if it is regarded as correct then it will serve as an acceptable excuse 
for this Sahabi.' 


In short, the incident of Sayyiduna Mughirah ibn Shu'bah sis is recorded by 
certain authors, and not in the authentic books of hadith, then the historians 
—as is their habit —elaborated further it. There are also considerable differences 
found amongst the explanations of the narrators. It would be incorrect to rely on 
such flimsy evidence and on account of it criticise an esteemed Sahabt zzi, who 


participated in Hudaybiyyah. 


This is the way of the enemies of the Sahabah, that when they cannot prove an 
accusation, they remain in ambush in order to attack the position and integrity of 
the Sahabah «5s. They spend all their energy in spreading something baseless. 
Here too, they have adopted the same approach. 


There is a need to look at this issue in terms of explanation as well. 


1 Talkhis al-Habir vol. 4 p. 63, Fayd al-Bari ‘ala Sahih al-Bukhari vol. 3 p. 386 
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Sayyiduna Mughirah ibn Shu'bah zis holds an important position and rank in 
Islam, he was honoured with Islam in the year of the battle of the Trench (5 A.H) 
and was present at the Treaty of Hudaybiyyah. 


In Dhü al-Qa'dah 6 A.H, on the occasion of the Treaty of Hudaybiyyah, the 
disbelievers sent ‘Urwah ibn Mas'üd to negotiate with the Muslims. When he came 
before Rasülullàh 3zs£x, Sayyiduna Mughirah ibn Shu'bah <a was present as 
an attendant. He was standing armed at the side of Rasülullah «sai. During 
his discussion, ‘Urwah ibn Mas'üd reached out and held the beard of Rasülullah 
Aci. Using the handle of his sword, Sayyiduna Mughirah ibn Shu‘bah 
«ss moved his hand away and said: "Keep your hand away from the beard of 
Rasülullah ása” Urwah ibn Mas'üd raised his head and asked: "Who is this?" 
Those present replied: “This is Mughirah ibn Shu‘bah.”! 


Imam al-Bukhari ší has mentioned this incident in the following text: 


I LA oy xal y nodo Al RAUS UIS Slo de UI Leo coll IS Q pene op 855) ers 
lb md Node 85 e ce nl LAS parol! ale g uU axe s los ade al be cll el de 
pls ale AUI gle all J oj mJ e Sy 1 SEs edt fer odo pe eas «Je abl clo 

Bat on ë adl SB Shia cyo JU aad J ad j 


The objective is that Sayyiduna Mughirah ibn Shu'bah «zis was definitely among 
those who were present at Hudaybiyyah and Allah has mentioned many virtues in 
the Qur’an with regards to those who participated at Hudaybiyyah. For example, 
Allah says: 


Allah sent His tranquillity to the heart of His Rasül and to the hearts of the 
Mu'minin and stuck the word of taqwa onto them as they are most deserving 


of it and worthy of it. Allah always has knowledge of everything.’ 


1 Bukhari vol. 1 p. 378, 379 
2 Sürah al-Fath: 26 
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Therefore, Sayyiduna Mughirah ibn Shu'bah sails is included in these virtues and 
is deserving of these praises. This is testimony to the fact that the actions of 
Sayyiduna Mughirah ibn Shu'bah xis were correct, and whatever criticism is 
levelled against him is baseless and not worthy of consideration. 


In addition to this, during the era ofthe al-Khulafa' al-Rashidin, he was appointed 
to various positions, and during the era of a just and upright khalifah such as 
Sayyiduna ‘Umar #45, he was given the position of a governor, as is mentioned 
in his biography. Even after this accusation, (which proved to be false), Sayyiduna 
‘Umar ís kept him in his position as the governor of Küfah. This highlights the 


good deeds and excellent character of Sayyiduna Mughirah ibn Shu'bah zzii. 


If Sayyiduna Mughirah ibn Shu'bah's zai actions were wrong, then why was he 
not removed from his position? Furthermore, even later, during the khilafah of 


Sayyiduna 'Uthman «si, he was still kept in his position as governor. 


During the khilafah of Sayyiduna ‘Ali al-Murtada z«&&é, Sayyiduna Mughirah ibn 
Shu bah ai was the governor of Küfah, but he remained aloof from the mutual 
differences at the Battles of Jamal and Siffin and he did not take any sides. He 
played no part in Jamal and Siffin. Later, he once again became governor of Küfah 
during the era of Sayyiduna Mu'awiyah seis. 


The interpersonal relationship between Sayyiduna Mughirah ibn Shu'bah zais 
and the al-Khulafa' al-Rashidin and the honour they accorded to him is a strong 
reason to show that he was an noble person, who was averse to evil and wrong 


doing. 


Another factor which indicates this is the fact that many Sahabah 95s and senior 
Tabiin narrated the ahadith of Rasülullah iit» from Sayyiduna Mughirah ibn 
Shu' bah 2d, A few examples are provided below: 


1. Miswar ibn Makhramah e&t 


2. AbüUmamah al-Bahilt zziz 
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Qays ibn Abr Hazim seis 
Masrüq 
Abü Wa'il 


‘Urwah ibn al-Zubayr 
‘Amir al-Sha‘bi 
Abū Idris al-Khowlant 


ee T oe Ur ge te 


The fact that such pious luminaries narrated hadith from Sayyiduna Mughirah ibn 
Shu' bah zz indicates that he was pious in his deeds. This is because narrations 
pertaining to religious matters are not taken from a person of evil character and 


evil deeds, as one can never rely on an evil person as far as his din is concerned. 


Moreover, the scholars of hadith have written there are 136 ahadith narrated 
from Sayyiduna Mughirah ibn Shu'bah isi. Twelve of these ahadith are present 
in the Sahihayn (Bukhari and Muslim). This also points out to his nobility, reliability, 
and piety. 


In the light ofthe above, it is apparent that Sayyiduna Mughirah ibn Shu' bah seis 
is a pious high ranking Sahabi. During the era of Sayyiduna Mu'awiyah zzi, he 
was the governor of Küfah and he passed away in 50-51 A.H. 


Those who slur and criticise him on account of baseless narrations, attempting 
to smear his name; their efforts will always prove futile. Sufficient to render it 
futile is it contradicting the practice of that era, which no intelligent person will 
accept. 


The readers can refer to the following references: 


1. Bukhari vol. 1 p. 378, 379 

2. Siyar Alam al-Nubala’ vol. 3 

3. Tahdhib al-Asma’ vol. 1 

4. Al-Bidayah wa al-Nihayah vol. 8 
5. Tarikh al-Islam vol. 2 
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Biography of Sayyiduna ‘Amr ibn al-‘As 


The status of Sayyiduna ‘Amr ibn al-‘As 


Amongst the senior Sahabah #25 of Rasülullah si, Sayyiduna ‘Amr ibn al- 
‘As «diss is a significant personality. He was a remarkable mujahid of Islam, and 
a sterling exemplar of understanding and foresight, having great deeds to his 
credit in the spread of Islam. 


We wish to briefly discuss the biography of Sayyiduna ‘Amr ibn al-‘As zás and 
his services to the ummah for the readers hereunder. 


Some Harbour Hatred Against the Sahabah 


Acn sae 


In accordance to their insolent way, the enemies of the Sahabah &its overstretch 
their shortcomings, and attribute things to them which are contrary to reality; in 
an effort to generate animosity against the Sahabah. Subsequently, these critics 
have proliferated incorrect and baseless reports regarding Sayyiduna 'Amr ibn 
al-As £25 in their efforts to malign him. They use disparaging terms such as 


‘treacherous’, ‘imposter’ and ‘deceiver’ when referring to him. 


The summary of their allegation against Sayyiduna ‘Amr ibn al-‘As zis is that 
they accuse him of having excessive greed for wealth, on account of which he was 
habituated to deception and treachery. He supported Sayyiduna Mu ‘awiyah ils 
for the sake of financial gain and during the last days of his life, he regretted his 
actions and lamented over his decisions, along with a number of other grievances 


they raise against him." 


Taking this state of affairs into consideration, we feel it only appropriate to 


mention the biography of Sayyiduna ‘Amr ibn al-‘As zás in brief. A just study of 


1 Fulk al-Najat fi al-Imamah wa al-Salah vol. 1 p. 93, 94, ‘Alf Muhammad Shr'1 and Amir Din Hakim Shit 
Jangwi 
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it will clarify his position and rank in Islam, and it will be the best way to dispel 
the accusations levelled against him, with the help of Allah. 


Name and Lineage 


He is ‘Amr ibn al-‘As ibn Wa'il al-Qurashi al-Sahmi “i. His agnomen is Abū ‘Abd 
Allah and Abi Muhammad according to some. His mother was al-Nabighah bint 


Harmalah. 


The family of Sayyiduna ‘Amr ibn al-‘As “a would be referred to as Banü Sahm 
and during the era of ignorance, they were considered to be a noble and prestigious 


family. They would often act as arbitrators in cases of dispute between tribes. 


Life Before Islam 


‘Amr ibn al-‘As «i$ was at the forefront of opposition and enmity towards Islam, 


until the day his heart was illuminated by it. 


During the early days of Islam, when the persecution against the Muslims grew 
intense, Rasülullah iz£X instructed a small band of Muslims to migrate to 
Abyssinia. The leaders of this caravan were Sayyiduna 'Amr ibn Umayyah al- 
Damari ză and Sayyiduna Ja'far ibn Abi Talib #5. They took up temporary 
residence in Abyssinia. During this time, a delegation from the Quraysh — headed 
by ‘Amr ibn al-‘As sai — came to al-Najashi (the king of Abyssinia) in an attempt 


to have these Muslims returned to Makkah. 


‘Amr ibn al-‘As sd was the chief spokesman of this delegation. He presented 
himself in the court of al-Najashi and made a concerted effort to have the Muslims 
expelled from Abyssinia. They presented a number of gifts, leather and other 
items, to the king, and then requested the king to expel the Muslims from his 
land and return them to Makkah. The discussion that ensued between 'Amr ibn 
al-‘As «i$ and al-Najashi has been reported in Sirah ibn Hisham, with various 


e supporting narrations reported in other books as well. Remember that these 
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discussions were unsuccessful, and al-Najashi became angry at ‘Amr ibn al-‘As 


zes, making his efforts in vain. Ibn Hisham ti reports on the authority of ‘Amr 


ibn al- As eite: 
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I (Amr ibn al-‘As) said to him: “O king, by Allah, if I knew that you would 
dislike this then I would not have made this request from you.” Al-Najashr 
said: “Do you request me to hand over to you the messenger of the one 
to whom al-Nàmüs (the angel) comes, the ver4y same angel who would 
come to Nabi Misa i?” I asked: “O king is this matter as you have said?” 
Al-Najashi replied: “Woe to you O ‘Amr, accept what I say and become a 
follower. By Allah, this Rasül 45%: is upon the truth and whoever opposes 
him will be overpowered, just as Nabi Misa s overpowered Fir'own 
and his army.” I said to him: "Will you take my pledge upon Islam (on his 
behalf)?" He replied that he would, and extended his hand, which I held 
and pledged my allegiance to Islam. I then returned to my companions, 
and my opinion (regarding Islam) was now different to what it was (having 


been enlightened with iman), I thus concealed this from my companions.' 


There is much more reported regarding this incident of the migration to Abyssinia, 
however we have sufficed on the portion which relates to the biography of ‘Amr 


ibn al- As seáis. 


Acceptance of Islam 


‘Amr ibn al-‘As zás returned after having met with the king of Abyssinia. During 
the period ofthe treaty between the Muslims and the Quraysh of Makkah, in Safar 


1 Al-Sirah al-Nabawiyyah of Ibn Hisham vol. 2 p. 277, Siyar A'lam al-Nubalà' vol. 3 p. 40, Usd al-Ghabah 
vol. 4 p. 116 
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8 A.H, approximately six months before the conquest of Makkah, ‘Amr ibn al-‘As 


2zdil5 migrated to Madinah to embrace Islam. Khalid ibn Walid and 'Uthman ibn 


Talhah ais; also presented themselves before Rasülullah ssi at the same 


time to embrace Islam. 


Khalid ibn Walid zás was first followed by ‘Amr ibn al-‘As «ais, who first said: 
“Extend your hand so that I may pledge my allegiance to you.” However, when 
Rasülullah ssi stretched out his hand out, ‘Amr ibn al-‘As “i pulled his 
back, saying: “I want to place a condition before I accept Islam.” Rasülullah 
dcsaietii answered: “What condition do you wish to place?” ‘Amr ibn al-‘As z& 


said: "That all my previous sins should be forgiven.” Rasülullàh 32i replied: 
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O ‘Amr, do you not know that accepting Islam wipes out everything done 
before it and migrating wipes out all sin done before it and performing hajj 


wipes out all sin done before it? 


‘Amr ibn al-‘As «di and his companions embraced Islam, and along with it, 
honour and love for Rasülullàh ss entered the heart of Sayyiduna ‘Amr ibn 


al-‘As zás to such an extent that he zai says: 
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There was none more beloved to me than Rasülullah i-i». There was 
no one greater than him in my eyes, to such an extent that on account of 
the grandeur of Rasülullah ae, I could not look at him directly, and if I 
was asked about the description of Rasülullah ix, I would not have the 


ability to describe him? 


1 Usd al-Ghabah vol. 4 p. 116, Muslim vol. 1 p. 76, Tahdhib al-Asmà' wa l-Lughàt vol. 1 p. 30 
2 Muslim vol. 1 p. 76 
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Testimony of Iman 


Sayyiduna ‘Amr ibn al-‘As zís embraced Islam on the hands of Rasülullah 
Acsi and he was counted amongst the sincere Muslims. There is testimony in 


this regard given by Rasülullah iex: 


8 5 pU OUS js poball Lol lens de abl le abl J guy UG OG ae all 2 582 al oe 
Sayyiduna Abū Hurayrah «ts narrates that Rasülullah sexe said: 


The two sons of ‘As ibn Wa'il, Hisham ibn al-‘As “ais and ‘Amr ibn al-‘As 


zeis, are believers.! 


Another Testimony 


Similarly, the Muhaddithin have recorded another incident which testifies to the 


sincere belief of Sayyiduna ‘Amr ibn al-‘As «a. Imam Nasa'1 áes in his famous 


work al-Sunan al-Kubrà reports with his chain of narration: 
Sayyidunda ‘Amr ibn al-‘As «is narrates: 


On one occasion the people of Madinah were overcome with panic and fear 
causing people to disperse. At that time I saw that Salim, the freed slave 
of Abū Hudhayfah «ats, was sitting in al-Masjid al-Nabawi armed with his 
sword. When I saw him in this condition, I too armed myself with my sword 
and sat with him in the Masjid. 
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During this time, Rasülullah ses came out, and saw Salim and me in this 
condition. Everyone then arrived and Rasülullah sea addressed them 
saying: "In the case of fear and worry, why did you not come to Allah and 


His Rasūl? Why did you not do as these two believers have done?” 


1 Al-Mustadrak vol. 3 p. 452, Siyar A lam al-Nubalà' vol. 3 p. 38 
2 Al-Sunan al-Kubrà vol. 5 p. 81, 82, Siyar Alam al-Nubalà' vol. 3 p. 43 
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Testimony of his Piety and Righteousness 


Sayyiduna ‘Amr ibn al-‘As #4 was regarded as a true believer and was held in 
esteem by others. He was furthered honoured by Allah in that Rasülullah ize 
testified in his favour with regards to his piety and righteousness. The famous 
Sahabt, Sayyiduna Talhah ibn ‘Ubayd Allah ze, said to those present around him: 
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I shall tell you that which I heard from Rasülullah Ase, Rasülullah 3ext- 


said: "Amr ibn al-‘As zás is from among the pious men of Quraysh.” 
4I Ace y Ui Le el Ul c gl rael fal i Al s, s 


In another narration it is reported that Rasülullah ixi» said: “Abū “Abd 
Allah (Sayyiduna ‘Amr ibn al- As a), Umm ‘Abd Allah, and ‘Abd Allah (ibn 


‘Amr ibn al-‘As) are an excellent household.” 


Other Characteristics 


A few of the senior Tabi'in mention some of the virtues of Sayyiduna ‘Amr ibn al- 


tL 


‘As zás, The comments of Qabisah ibn Jabir “ti are quoted hereunder wherein 


his excellent characteristics are mentioned along with his lofty deeds. Al-Sha'bi 


5x25 narrates: 
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Qabisah ibn Jābir said: “I accompanied ‘Amr ibn al-‘As zs and I have not 
seen anyone more articulate in his explanation of the Qur’an, nor someone 
with nobler character, nor one whose inner state conformed so greatly to 


his outer state; than him.” 


1 Fadá'il al-Sahabah of Imam Ahmad vol. 2 p. 911, narration: 1742, 1743, Siyar Alam al-Nubalà' vol. 3 p. 38 


2 Al-Isábah vol. 3 p. 2, Siyar Alam al-Nubalà' vol. 3 p. 38 
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Narration of Hadith 


Just as the scholars of hadith have counted the narrations and ahadith of the 
other Sahabah sz, in the same way they have counted the number of ahadith 
reported by Sayyiduna ‘Amr ibn al-‘As ssi. ‘Allamah al-Khazrajt 55:5 in Tahdhib 
al-Tahdhib al-Kamal states: 


Wyte OSs Axa al 
He has thirty-nine narrations. 


The purpose of citing this fact is to illustrate that just as Sayyiduna ‘Amr ibn 
al-‘As zás played a major role in the Islamic conquests so too did he render 
considerable service in relating hadith and informing the ummah of the 
statements of Rasülullah ixi. 


Ability in Warfare 


Sayyiduna ‘Amr ibn al-‘As zz was naturally gifted with expertise in warfare, 


and Rasülullah icit» appreciated this inherent quality. Sayyiduna ‘Amr ibn al- 


‘As 22455 says: 
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When Khalid ibn al-Walid and I accepted Islam, then Rasülullah ise did 


not take anyone as equal to us in warfare.’ 


There is corroboration for the narration of Sayyiduna ‘Amr ibn al-‘As “ails quoted 
above in the texts of the historians and biographers. They have mentioned his 
ability in the following text: 


1 Tahdhib al-Tahdhib al-Kamál vol. 2 p. 288 
2 Al-Mustadrak vol. 3 p. 455, Siyar Alam al-Nubala' vol. 3 p. 44 
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‘Amr ibn al-'As was of those of the Quraysh who held sound opinions, 
among the intelligent strategists, cautious by nature, just and fair with his 
contemporaries, and had deep foresight in matters of war. He was counted 


among the nobles of the Arabs and among the senior Muhajirin.' 


The Battle of Dhat al-Salasil 


Rasülullah i£» appointed Sayyidunà ‘Amr ibn al-'As zzi as the general in 
the Battle of Dhat al-Salasil. The family of his father, ‘As ibn Wa'il, resided there. 
His mission was to invite them to Islam and after embracing Islam, he called them 
to wage jihad in the path of Allah. 


The scholars have written that the army of Islam comprised of about three 
hundred soldiers. When the mujahidin entered the locality, they requested 
reinforcements, and Rasülullàh ize despatched a group of the Muhajirin to 
assist them. Many senior Sahabah were present in this second battalion, such as 
Sayyiduna Abi Bakr and Sayyiduna ‘Umar <i, and the leader of this battalion 


was Sayyiduna Abū ‘Ubaydah ibn al-Jarrah «iz? 


Sincerity in Religion and Love for Rasülullah Assay. 


On one occasion, Rasülullah za% required to send out an expedition. Sayyiduna 
‘Amr ibn al- As «a5 narrates that Rasülullah 2:5» sent word to him: “Instruct 
‘Amr ibn al-‘As to prepare (for battle), don his armour and come to me. We are 
sending him on an expedition.” Sayyiduna ‘Amr ibn al-‘As #«éit relates: "When 


I arrived, in accordance to the instruction, Rasülullah 22i was performing 


wudü'. When I presented myself, Rasülullah zit said: 


1 Siyar Alam al-Nubala' vol. 3 p. 40, Tarikh al-Islam vol. 2 p. 39 


2 Tahdhib al-Asmà' wa l-Lughát vol. 1 p. 30, Usd al-Ghabah vol. 4 p. 116, Sirah al-Nabawiyyah, Ibn Hisham 
vol. 2 p. 623 
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“T intend to send you on an expedition. Allah will keep you safe in it and 


grant you its spoils. We shall award you from this wealth." 
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‘Amr ibn al-‘As zx replied: “O Rasül of Allah, I did not embrace Islam 
out of desire for wealth, but I embraced Islam desirous of jihad and your 
company.” Rasülullah asses said: "Pure and permissible wealth is good for 


a pious and righteous person." 


Destroying Idols 


In 8 A.H, when Makkah was conquered, Rasülullah ici» sent various Sahabah 
#2 to different areas in order to destroy idols. There was an idol by the name 
Suwa among the tribe of Hudhayl. Rasülullah iz£5 sent Sayyiduna ‘Amr ibn 
al-‘As «i$ and his other Sahabah to destroy it. Sayyiduna ‘Amr ibn al-'As zeis 


narrates: 


When we arrived, there was an attendant present at the idol. He said: "With 
what intention have you come?" I replied: "Rasülullah Ass commanded 
me to destroy" The attendant answered: "You will not have the ability to 
do it.” I asked him why and he responded: "This idol will defend itself” 
I said: "You still have baseless thoughts, can this idol hear or can it see 


anything?" 
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I then advanced and destroyed it. I then commanded my companions to 
1 Fadà'il al-Sahabah vol. 2 p. 912, Musnad Imam Ahmad vol. 4 p. 197, p. 202, Sirah al Mu'awiyah, Shaykh 


Muhammad Nafi' vol. 1 p. 239 
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destroy the treasure room as well, but they did not find anything inside. 
I then said to the attendant: “What do you think now?” He said: “I accept 
Islam for the sake of Allah.”! 


Natural Ability and Confidence in Religious Matters 


The Muhaddithin have written with regards to Sayyiduna ‘Amr ibn al-‘As teits 
that on one occasion two people came with an argument to Rasülullah ásatás, 
It so happened that Sayyiduna ‘Amr ibn al-‘As zc was also present. Rasülullah 


As iesf- instructed: 

Pass verdict over their dispute. 
Sayyiduna ‘Amr ibn al-' As «aii said: 

O Rasülullah ixi», you are more able and worthy of this matter than me. 
Rasülullah ác said: 

Although I have more right (you still pass verdict). 
Sayyiduna ‘Amr ibn al-‘As zzii asked: 

How will it be beneficial for me to decide? 
Upon this, Rasülullàh 35:45» said by way of principle: 
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If you rule correctly between them, you will get ten rewards and if you err 


in your ijtihad, you will get one good reward.’ 


1 Tabagat Ibn Sa'd vol. 2 p. 105, 106 
2 Musnad Imam Ahmad vol. 4 p. 205 
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It is apparent from this incident that Sayyiduna ‘Amr ibn al-‘As «a5 was regarded 
as an able, sincere and devout person by Rasülullàh iz&i5& and Rasülullah 
assests relied upon his natural ability, this is why Rasülullah iz£5(» asked him 
to pass verdict in this particular case. 


Note:- 


We have mentioned this incident in Sirah Amir Mu awiyah (vol. 1 p. 240, 241). 


The Letter of Rasülullah és and Leadership of ‘Amman 


The scholars of sirah have written that in 8 A.H, Rasülullah 32:5» sent Sayyiduna 
‘Amr ibn al-‘As “ai with a letter to the two kings of ‘Amman — Jayfar and ‘Abd 
— inviting them to Islam. Both of were the sons of al-Julandi and were from the 


tribe of Azd. Jayfar was the king and ruler of Amman. 


Sayyiduna ‘Amr ibn al-‘As #<% was sent to invite them to Islam. Rasülullah 
Az iut» sent a letter to both brothers inviting them to Islam and the letter was 
marked with the seal of Rasülullah iz£Xe. Sayyiduna ‘Amr ibn al-As seis 


narrates: 


I reached ‘Amman. ‘Abd was the more tolerant of the brothers and softer 
in nature. I headed to him and said: “I have come with the message of 
Rasülullah sei to you.” He said, "My brother is elder and he is the king. 
I shall arrange a meeting with him for you. He will read your letter.” I 
stayed for a few days there, after which he called for me. I entered and 
presented the letter to him. The seal was still intact. He opened it and read 
it in entirety. He then gave the letter to his brother, who also read it. He 
said: "Wait until tomorrow.” I came the next day and he said: “I pondered 
extensively over this invitation; I shall be considered a weak person among 
the Arabs if a single person were to take control of all rule.” I then said: “if 


that is the case then I will leave tomorrow." 
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When they were convinced that I would depart the next day, they sent for 
me and both brothers embraced Islam and testified to the nubuwwah of 
Nabi 4s. They gave me permission to collect the charity from that area 
and they did not stop me. If anyone opposed me in this work, then they 
both helped me. I collected the charity from the wealthy of that area and 
divided it amongst the poor and needy who resided there. I remained there 


until news of the demise of Rasülullah i reached me. 


Services During the Khilafah Sayyiduna Abū Bakr and Sayyiduna ‘Umar 


We have discussed in brief the services of Sayyiduna ‘Amr ibn al-‘As zás to the 
ummah during the lifetime of Rasülullah isi, In addition to this, there are 
many noble services which he rendered for Islam during the khilafah of Sayyiduna 
Abū Bakr and Sayyiduna ‘Umar ais. For example, in the thirteenth year after 
hijrah: 
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After Sayyiduna Abū Bakr “ss returned after performing hajj, he sent 
Sayyidunà ‘Amr ibn al- As «ai towards Palestine, just as he sent Sayyiduna 
Yazid ibn Abi Sufyan, Sayyiduna Abū ‘Ubaydah ibn al-Jarrah, Sayyiduna 


Shurahbil ibn Hasanah 5s and others towards Balqa'? 
Khalifah Ibn Khayyat has clarified further on the authority of Ibn Ishaq: 
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1 Tabaqàt Ibn Sa'd vol. 1 p. 18, Sirah Ibn Hisham vol. 2 p. 607 
2 Tarikh Khalifah Ibn Khayyat vol. 1 p. 86 
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In accordance with the instruction of Sayyiduna Abū Bakr «ais, all of them 
departed for Syria, and they gathered at Ajnadayn. Every leader supervised 
his battalion. Some historians have written that Sayyiduna ‘Amr ibn al- 
‘As sts was the overall leader. In opposition to them, the leader of the 
Roman army was Qayqala'. He was killed in this battle and Allah defeated 
the polytheists. This took place in Jumad al-Ula 13 A.H. 


Khalifah Ibn Khayyat has also reported that in this battle of Ajnadayn, the brother 


of Sayyiduna ‘Amr ibn al-‘As “ais, Hisham ibn al-‘As #5 was martyred.’ 


Sayyiduna ‘Amr ibn al-As zás participated in the Battle of Yarmük and 
underwent great difficulty and trials, but Allah granted the Muslims victory over 


the opposition.’ 
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Some historians have written that later on, Sayyiduna Abū ‘Ubaydah ibn 
al-Jarrah zx: sent him to Halab, Rayy, Antakiyyah, etc., (and he gained 
control over these areas, continuing his advance) and conquered the area 


of Qinsarin.? 
Khalifah Ibn Khayyat reports: 
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‘Umar «ai appointed ‘Amr ibn al-‘As zi as the governor over Palestine 


and Jordan.’ 


1 Tarikh Khalifah Ibn Khayyat vol. 1 p. 87 

2 Siyar Alam al-Nubald’ vol. 2 p. 46 

3 Siyar A'làm al-Nubalà' vol. 3 p. 46, Al-Isábah vol. 3 p. 2 

4 Tàrikh Khalifah ibn Khayyat vol. 1 p. 129, Siyar A'lam al-Nubalà' vol. 3 p. 46 
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Services to the Ummah in Egypt 


The historians state that Sayyiduna ‘Umar 4% wrote a letter to Sayyiduna ‘Amr 
ibn al-‘As zás instructing him to head towards Egypt. Subsequently, he departed 
for Egypt. Sayyiduna Zubayr ibn al-‘Awwam ais and other Sahabah £4 were 
sent to Egypt to assist him and through their efforts, Egypt was conquered. 
Sayyiduna ‘Amr ibn al-‘As zás remained the governor of Egypt until the demise 


of Sayyiduna ‘Umar teás! 


la els Ge phe Liew OD gob ob OUS c eI UU usc ees Ged Xa eS Goll oy s oe cet 
SH EL JS scies eol Re ll ALLS s oe cecil del Sy s poe 


In accordance to the clear texts of the historians, in 21 A.H, ‘Amr ibn al-‘As 
xzais conquered Alexandria and in 20 A.H, the year before, he conquered an 
area called Alyün. After this, he turned towards Tarablus and in 23 A.H, he 
conquered it and brought it under Islamic rule. 


DD 


Imam al-Nawawi ái has written in Tahdhib al-Asma: 


Ole s le poe La gh gom Lele Wy Up ed s oi poe SI m Ll e abl 22) se JS 
Ukl dyed! Sb OUS 5 cela 5 oe J pel jo D pte eil Lele 


Then ‘Umar «i sent him with an army to Egypt, and he conquered it. 
He remained the governor of Egypt until the demise of ‘Umar ts, then 
‘Uthman left him as governor for a further four years then relieved him. 
‘Amr then settled in Palestine and he would come to Madinah from time 


to time? 


Note:- 


Previously we discussed the expertise of Sayyiduna ‘Amr ibn al-‘As «i with 


regards to warfare, the details can be found in the works of history, describing 


1 Tarikh Khalifah ibn Khayyat vol. 1 p. 130, Siyar A'lam al-Nubala’ vol. 3 p. 46 
2 Siyar Alam al-Nubala’ vol. 3 p. 46, 47, Tarikh Khalifah ibn Khayyat vol. 1 p. 125 
3 Tahdhib al-Asmd’ wa l-Lughát vol. 1 p. 30, Usd al-Ghabah vol. 4 p. 117 
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his exploits in battle and his contribution to the conquests. It shed light on his 
position and rank in Islam, and his efforts in the spread of Islam are brought to 
the fore. 


The Arbitration Incident 


The historians write that during the khilafah of Sayyiduna 'Uthman als, after 
being relieved as governor of Egypt, Sayyiduna ‘Amr ibn al-As «s would 
generally stay in Palestine. In Battle of Siffin between Sayyiduna ‘Ali al-Murtada 
záks and Sayyiduna Mu'awiyah is both groups proposed arbitration for the 
sake of expediency. Sayyiduna Abū Misa al-Ash'ari “di was chosen as an arbiter 
on behalf of Sayyiduna ‘Alt al-Murtada «ais and Sayyiduna ‘Amr ibn al-‘As zeis 


was chosen as an arbiter on behalf of Sayyiduna Mu‘awiyah «<a, 
Khalifah Ibn Khayyat writes: 


dos xe AU by che LS os cre All 6.55 5 pe uu al OLS gail Co PV o) Leds 
teh gle OLSI Gay old Lyles pam y pare aly pole oul be Gad Cob JUI yo oye 


In Safar 37 A.H, the two arbiters — Abū Misa al-Ashiari representing ‘Alī and 
‘Amr ibn al-‘As representing Mu'awiyah — met at Adhrah (or Badharah), 
close to Dowmat al-Jandal (on the borders of Sham). ‘Ali sent Ibn ‘Abbas in 
his place and did not personally attend, and Mu'awiyah attended. The two 


arbiters could not agree upon anything. 


(The details of this incident have been mentioned in the works of history works 
and we have discussed this in detail in our works; Sirah Sayyidund ‘Ali al-Murtada 


zás and Sirah Amir Mu'awiyah vol. 1.) 
In short, there was no deception or trickery that took place in the incident of 
arbitration that led to its failure (as the historians like Tabari (d. 310 A.H) have 


recorded), but the two arbiters differed with regards to the course of action, and 
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as a result they could not come to an agreement on a solution. We have discussed 
this as reported from the oldest historian, Khalifah Ibn Khayyat (d. 240 A.H). It 
deserves our attention, and when taking into consideration the piety and just 
nature of the Sahabah #45, this is most correct and authentic. 


Attack 


After the Battle of Siffin, Sayyiduna ‘Amr ibn al-‘As #5 remained in Egypt — 
during the era of Sayyiduna Mu'awiyah zás — and he was appointed its governor 
and ruler. After the Battle of Nahrawan, in Ramadan 40 A.H, some of the Khawarij 
(‘Abd al-Rahman ibn Muljim al-Muradi, ‘Amr ibn Bukayr, Bark ibn ‘Abd Allah) 
met in the Haram of Makkah and decided that these three, Sayyiduna ‘Alī al- 
Murtada, Sayyiduna Mu‘awiyah and Sayyiduna ‘Amr ibn al-‘As #45, should be 
killed so that people could be saved from their oppression. They decided that this 
assassination should be carried out on the same day. ‘Abd al-Rahman ibn Muljim 


al-Muradi said: 
I take the responsibility to kill ‘Alt ibn Talib. 
Bark ibn 'Abd Allah said: 
I shall kill Mu'awiyah ibn Abi Sufyan. 
and ‘Amr ibn Bukayr promised to kill Sayyiduna ‘Amr ibn al-‘As seis. 
We have discussed the fatal attack on Sayyiduna ‘Ali al-Murtada zás and 
Sayyiduna Mu'awiyah «5 before, in Sirah Sayyidund ‘Ali al-Murtadà #5 and 


Sirah Amir Mu ‘awiyah zás vol. 1. 


Sayyiduna ‘Ali al-Murtada «i was martyred through the attack of Ibn Muljim 
al-Muradi. Bark ibn ‘Abd Allah attacked Sayyiduna Mu'awiyah <5 but only 
managed to wound him. Now, we shall discuss briefly the attack on Sayyiduna 


‘Amr ibn al-‘As seáis, 
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‘Amr ibn Bakr or ‘Amr ibn Bukayr entered Egypt with this objective in mind, 
and intended to attack at the time of Fajr Salah. On that day, Sayyiduna ‘Amr ibn 
al-‘As «i did not come to the masjid to lead the salah because of a stomach 
ailment and he sent his police officer, Kharijah ibn Abi Habibah (or Kharijah ibn 
Hudhafah), in his place. ‘Amr ibn Bukayr hid in the masjid with the intention to 
attack as soon as he arrived to lead the salah: 


«UI alala by pee Soy) UU Ca pb Jl Gà Geb op yor Rm) ph s ak Le ESI e ood 
oye By as WI by ell oy 5 oe LIU Gil Ol fb dy UI dred Sy De YL dei 
aie Cy ab ay al e de le ELSE GS | JU ls L JLB ESL tum 


(Kharijah arrived for the salah and) ‘Amr ibn Bukayr attacked and killed 
him. When he was captured, he said: “My intention was to kill ‘Amr but 
Allah had willed the martyrdom of Kharijah.” Some say that Sayyiduna 
‘Amr ibn al-‘As «és said this particular statement on this occasion. After 
this, the Khariji, Bark ibn ‘Abd Allah, was killed. 


Final Moments 


During the era of Sayyiduna Mu'awiyah ás, Sayyiduna ‘Amr ibn al-‘As sedis 
remained the governor of Egypt and established an excellent administration 
system, and he continued efforts to spread Islam. Looking at his excellent abilities, 
Sayyiduna Mu awiyah x«i; did not see any need to remove him and he remained 
for a major part of his life in Egypt. 


As the years passed, the time came when Sayyiduna ‘Amr ibn al-‘As «ail too 
suffered with the frailties of old age. During this time, Ibn Shumasah al-Mahdi 
would attend to him. Due to the severity of his illness, he was in extreme difficulty. 
Ibn Shumasah narrates that Sayyiduna ‘Amr ibn al-‘As zzis turned his face to the 
fall as he wept. His son, Sayyiduna ‘Abd Allah ibn ‘Amr &a%5, asked: “O father, did 
Rasülullah <sx£i% not convey glad tidings to you?” Sayyiduna ‘Amr zás turned 
to his son and said: 


1 Al-Bidayah wa al-Nihayah vol. 7 p. 329, Majma' al-Zawà'id vol. 9 p. 141, p. 294 
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The best is the glad tidings of towhid and risalat (which I have). There have 


been three stages in my life: 


* My condition before Islam was that I harboured extreme enmity 
for Rastilullah ite and I was desirous of taking his life. If I were 
to have passed away at that time, I would have definitely been 


among the dwellers of Jahannam. 


* After this, Allah placed the truth of Islam in my heart andI presented 
myself to Rasülullah ise and asked that forgiveness of my sins 
be a condition for accepting Islam. (The detail of this discussion 
was mentioned before under the discussion of his coming to Islam, 
as narrated in Muslim). If I were to have passed away at that time, I 


would have definitely been of the dwellers of Jannah. 


* After that, I was put in charge of a number of affairs. I do not know 


how I will fare with regards to them. 


In addition to the narration above, the scholars have mentioned that when 
the demise of Sayyiduna ‘Amr ibn al-‘As zás drew closer, he expressed his 


helplessness and inability before Allah, in this state of worry he said: 


«e Ul uo 6b gm Me dp ea... 


“O Allah, You have instructed us with a number of things and You have 
forbidden us from a number of things. We have left out many commands 
and we have delved into much which You have prohibited. O Allah, there 
is no deity but You...” He continued reciting “there is no deity but Allah,” 


until he passed away, may Allah be pleased with him. 


The following is stated in the hadith: 


1 Muslim vol. 1 p. 76, Tahdhib al-Asmà' wa I-Lughat vol. 1 p. 31 
2 Siyar Alam al-Nubalà' vol. 3 p. 51, Tahdhib al-Asma’ wa I-Lughat vol. 1 p. 30 
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Y JY aS ST IS ye eas abe aU hee UI Spry JU JG ce I gd) (hr cy) Slee e 
ial fe aul 


Sayyiduna Mu'adh ibn Jabal =a narrates that Rasulullah asses said: “He 


whose last words are ‘there is no deity but Allah; will enter Jannah.” 


Sayyiduna ‘Amr ibn al-‘As zás was reciting the kalimah of towhid till his last 
breath, which is a clear proof of noble departure from this world, and is a sign of 
his salvation in the hereafter as well as entry into Jannah. 


Date of Demise 


Sayyiduna ‘Amr ibn al-‘As «ais was approximately seventy years old at the time 
of his demise and passed away on the night of Td al-Fitr. His Salat al-Janazah was 
performed after the Id Salah by his son, Sayyiduna ‘Abd Allah ibn ‘Amr sás, and 


he was buried in Muqtim.? 


A Misconception 


There were certain statements that Sayyiduna ‘Amr ibn al-‘As zás uttered 
during his final moments, in his state of worry and concern for the hereafter, 
such as his statements: 


O Allah, You have instructed us with a number of things and You have 
forbidden us from a number of things. We have left out many commands 


and we have delved into much which You have prohibited. 


Gi gle Le og yal Le etl ds oå 


After that, I was put in charge of a number of affairs. I do not know how I 


will fare with regards to them. 


1 Riyad al-Salihin p. 376, from Abū Dawid, and al-Hakim 
2 Tahdhib al-Asmà' wa l-Lughàt vol. 1 p. 30, Usd al-Ghabah vol. 4 p. 117 
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On account of these statements, criticism has been levelled against Sayyiduna 
‘Amr ibn al-‘As “als, with the claim being made that he openly attested to his 
errors and misdeeds, becoming utterly despondent of forgiveness, indicating a 


horrid departure. 


Removing the Misconception 


A number of points have been mentioned in this regard, and if one were to ponder 
over them objectively then this misconception will be removed, and all doubts 
will be dispelled. 


Generally concern for the hereafter overpowers the pious servants of Allah, 
and in turn they express their helplessness and inability before Allah; seeking 
forgiveness. The words that they utter in such times are a sign of their humility, 
which is the fruit of their fear of Allah. 


A few examples of this are presented to the readers which will bear testimony to 
the point above, more so when statements of this nature are found to be reported 


from Sayyiduna ‘Ali al-Murtada «is, 


1. Onone occasion, Sayyiduna ‘Ali al-Murtada “sai stood and said: "After the 
Rasül of Allah ics, the best of this ummah are Abū Bakr and ‘Umar. 
He then said: 


eld beled l Ul Lai, Blot pede Lisl 13 Ul 


After him, we did a number of new things, Allah will decide as He wishes 


with regards to them. 


2. Abū Nu‘aym al-Isfahant á: narrates with his chain of narration that on 
one occasion, Sayyiduna ‘Alī al-Murtada «i delivered a sermon wherein 


he said after praising and glorifying Allah: “O people, Rasülullah 2st 


1 Musnad Imam Ahmad vol. 1 p. 115 
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was the best and most virtuous of this ummah. After him, the best person 


in the ummah is Abū Bakr, and after him Umar” He then said: 


LS Le Ug alll is Ly gal ad oi 


We then did a number of new things, Allah will decide as He wishes with 
regards to them. 


3. Khatib al-Baghdadi ás reports in his work the advice of Sayyiduna ‘Ali 
al-Murtada #45. He would say that after Rastilullah icis, the best 
of the ummah is Sayyiduna Abi Bakr zás and Sayyiduna ‘Umar zii. 
Sayyiduna ‘Alt zás then said: 


olay le alll fre ade: Ülal tol 


After them, we did a number of things, Allah will decide regarding them 
as He wishes.’ 


The purport of the above-mentioned words of Sayyiduna ‘Alf al-Murtada zás 
will be taken to be a sign of his immense fear of Allah. He uttered these words in 
humility, referring to his own shortcomings. It will never be correct to suggest 


that this was an admission of guilt or a blemish upon Sayyiduna ‘Alī al-Murtada 


Similarly, another famous Sahabi, Sayyidunà al-Bara’ ibn ‘Azib “ai, also narrates 
these words. It is reported in al-Bukhart: 


che US pa eme eg gh cl a all wb coge rel ll ced UU tal ge Genel gy ADU 
(elo s ale abl lo) ota obis Le os Y SUI oh cul SUBS pS Cot atl s ploy abe abil 


Al-'Ala ibn al-Musayyib narrates from his father, he said: “I met al-Bara' ibn 


‘Azib ‘ai and I said: ‘Glad tidings for you, you had the companionship of 


1 Akhbar Isfahan vol. 1 p. 335 
2 Müdih Awham al-Jam‘ wa al-Tafriq vol. 2 p. 9 


129 


Rasülullah 4s and pledged allegiance to him under the tree’ In reply, 
al-Bara’ ibn ‘Azib i said: ‘O nephew, you do not know what new things 


we did after Rasülullah ize 7 


In this also, Sayyiduna al-Bara’ ibn ‘Azib <<a said these words out of humility, 
displaying his helplessness before Allah. We cannot take the purport of these 
words to be that he was disobedient to Allah and sinful. 


The summary of all of the above is that the statements of uttered by Sayyiduna 
‘Amr ibn al- As siis in his final moments was on account of his concern for the 
hereafter and on account of being overpowered by the fear of Allah. Thus it is 
quite tactless to criticise him ais and to level objections against him based upon 
such statements. On the contrary, it is a merit in his favour, a sign of taqwa and 
piety. These are signs of a noble ending and a blessed demise. 


Final Words 


The readers should weigh these criticisms against the blessed life of Sayyiduna 
‘Amr ibn al-As zs and the services he rendered to the ummah (as was 
explained in brief in the beginning of the section), and then decide whether they 
have any merit. A critical objective study carried out in manner will answer all 
these misconceptions, and there will be no need for further discussion. If the 
circumstances of each stage of his life is kept in mind — his early years, the era 
of Islam, and then his last days — then there will remain no need to defend or 
clarify anything. His deeds after him embracing Islam are sufficient reply to all 
the allegations. If all this is cast aside, and one's objective is only to criticise and 
degrade, then this is a result of innate malice and enmity, for which there is no 
treatment. And Allah is the guide; Allah guides whomsoever He wishes to the 
straight path. 


1 Bukhari vol. 2 p. 599 
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